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Abstract

Global wealth inequality remains a persistent challenge that undermines social justice and
inclusive development. Conventional economic systems have struggled to address structural
disparities, leading to wealth concentration and social exclusion. This study examines wealth
distribution and social justice from the perspective of Islamic economic law, focusing on its
normative principles and their implications for inclusive development. Using a qualitative
library-based research design grounded in normative legal analysis, this study analyzes primary
Islamic legal sources, namely the Qur’an and Hadith, alongside classical and contemporary
Islamic legal scholarship. Empirical socio-economic data from international institutions are
employed as contextual references to assess the modern relevance of Islamic legal principles. The
findings reveal that Islamic economic law conceptualizes wealth not as an absolute individual
right but as a trust (amanah) bound by social responsibility. Normative principles such as justice
(al-‘adl), balance (al-mizan), and social solidarity are institutionalized through legally structured
redistributive instruments, including zakat, infaq, sadagah, and wagqf, as well as prohibitions
against usury and monopolistic practices. These instruments operate through both curative
mechanisms that alleviate immediate poverty and preventive mechanisms that restrain excessive
wealth concentration. As a result, Islamic economic law provides a multi-layered distributive
framework that links social justice with inclusive development. The study concludes that Islamic
economic law offers a coherent normative and legal framework capable of addressing structural
inequality while promoting inclusive growth. When supported by effective governance and policy
integration, its redistributive instruments have significant potential to reduce poverty, foster
social cohesion, and promote sustainable development in contemporary societies.
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Abstrak

Ketimpangan kekayaan global tetap menjadi tantangan terus-menerus yang merusak
keadilan sosial dan pembangunan inklusif. Sistem ekonomi konvensional telah berjuang
untuk mengatasi kesenjangan struktural, yang mengarah pada konsentrasi kekayaan
dan pengucilan sosial. Studi ini meneliti distribusi kekayaan dan keadilan sosial dari
perspektif hukum ekonomi Islam, dengan fokus pada prinsip-prinsip normatifnya dan
implikasinya terhadap pembangunan inklusif. Menggunakan desain penelitian berbasis
perpustakaan kualitatif yang didasarkan pada analisis hukum normatif, penelitian ini
menganalisis sumber hukum Islam primer, yaitu Al-Qur'an dan Hadis, di samping
keilmuan hukum Islam klasik dan kontemporer. Data sosial-ekonomi empiris dari
lembaga internasional digunakan sebagai referensi kontekstual untuk menilai relevansi
modern dari prinsip-prinsip hukum Islam. Temuan ini mengungkapkan bahwa hukum
ekonomi Islam mengkonseptualisasikan kekayaan bukan sebagai hak individu mutlak
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tetapi sebagai kepercayaan (amanah) yang terikat oleh tanggung jawab sosial. Prinsip-
prinsip normatif seperti keadilan (al-‘adl), keseimbangan (al-mizan), dan solidaritas
sosial dilembagakan melalui instrumen redistributif yang terstruktur secara hukum,
termasuk zakat, infak, sadagah, dan wakaf, serta larangan terhadap riba dan praktik
monopoli. Instrumen ini beroperasi melalui mekanisme kuratif yang mengentaskan
kemiskinan langsung dan mekanisme pencegahan yang menahan konsentrasi kekayaan
yang berlebihan. Akibatnya, hukum ekonomi Islam menyediakan kerangka distributif
berlapis-lapis yang menghubungkan keadilan sosial dengan pembangunan inklusif.
Studi ini menyimpulkan bahwa hukum ekonomi Islam menawarkan kerangka normatif
dan hukum yang koheren yang mampu mengatasi ketimpangan struktural sambil
mempromosikan pertumbuhan inklusif. Ketika didukung oleh tata kelola yang efektif
dan integrasi kebijakan, instrumen redistributifnya memiliki potensi yang signifikan
untuk mengurangi kemiskinan, menumbuhkan kohesi sosial, dan mempromosikan
pembangunan berkelanjutan dalam masyarakat kontemporer.

Kata Kunci: Hukum Ekonomi Islam, Distribusi Kekayaan, Keadilan Sosial

INTRODUCTION

Global wealth inequality has emerged as a multifaceted challenge that
affects not only economic structures but also social cohesion, political stability,
and the sustainability of development. Recent data from the World Bank indicate
that approximately 700 million people, or 8.5% of the world's population, live in
extreme poverty, defined as living on less than US$2.15 per day. In comparison,
around 3.5 billion people, nearly 44% of the global population, subsist on less
than US$6.85 per day, a poverty threshold particularly relevant for middle-
income countries (World Bank, 2024). This persistent disparity has contributed to
widening economic gaps, increased social exclusion, entrenched structural
poverty, and the erosion of social cohesion within societies (Carlisle & Maloney,
2023). Consequently, wealth inequality is not merely an issue of material
distribution but a fundamental problem of social justice that directly affects the
sustainability of human civilization.

Within the contemporary development discourse, the relationship
between wealth distribution and inclusive development has become increasingly
prominent. Inclusive development emphasizes equitable access to economic
opportunities and the fair distribution of growth outcomes so that no segment of
society is marginalized (Jacobi & Tzur, 2024). However, unequal wealth
distribution often undermines these objectives by concentrating economic
resources in the hands of limited groups, thereby restricting vulnerable
populations” access to education, healthcare, and decent employment (Basu &
Subramanian, 2020). As a result, development processes tend to lose their

humanistic orientation and instead reinforce economic domination by privileged
elites (Pechdin et al., 2023).
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In response to these limitations, Islamic economic law offers a distinctive
normative framework that integrates legal, moral, and spiritual dimensions into
economic life. Unlike conventional economic paradigms that prioritize either
market freedom or rigid redistribution, Islamic economic law emphasizes justice
(al-‘adl), balance (al-mizan), and social responsibility as foundational legal
principles governing wealth ownership and distribution (Sencal & Asutay, 2019).
Within this framework, wealth is not regarded as an absolute individual right
but as a trust (amanah) that carries social obligations. Legal instruments such as
zakat, infaq, almsgiving, and wagqf serve as institutionalized mechanisms of
redistribution, designed to prevent excessive wealth concentration and protect
vulnerable groups (Razak, 2020). These mechanisms reflect the normative
character of Islamic economic law, which seeks to harmonize individual
economic freedom with collective welfare (Ashafa et al., 2025).

From this perspective, Islamic economic law constitutes a systemic and
value-based approach to addressing global wealth inequality. Its normative
principles do not remain at the level of moral exhortation but are translated into
concrete legal instruments with direct implications for economic governance and
development policies. Accordingly, wealth distribution in Islamic economic law
is closely linked to the realization of social justice and the promotion of inclusive
development, where economic growth is aligned with ethical responsibility and
social equity.

Based on this background, this study formulates two main research
questions. First, how is the concept of wealth distribution understood within the
framework of Islamic economic law, particularly in relation to its normative
principles, legal instruments, and redistributive mechanisms? Second, how can
the principle of social justice in Islamic economic law function as a driving force
for inclusive development, ensuring that justice and welfare are not merely
normative ideals but are realized in development policies and economic
practices?

This research aims to comprehensively examine the normative
foundations of wealth distribution in Islamic economic law and analyze their
implications for inclusive development. By exploring both the legal principles
and the practical instruments embedded within Islamic economic law, this study
seeks to demonstrate its relevance in addressing contemporary challenges of
economic inequality. Theoretically, this research contributes to the development
of Islamic economic law scholarship by strengthening the linkage between
normative legal principles, social justice, and development discourse. In practice,
the findings are expected to provide policymakers with insights for designing
ethically grounded, legally structured, and inclusive and sustainable wealth
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distribution strategies. Through this approach, the study aspires to promote a
more just, humane, and welfare-oriented economic system.

LITERATURE REVIEW
Wealth Distribution in Conventional Economic Thought

The concept of wealth distribution in conventional economics has evolved
through classical and modern theoretical frameworks. Classical economists such
as Adam Smith, David Ricardo, and Karl Marx offered foundational perspectives
on the distribution of wealth within society. Adam Smith emphasized market
mechanisms and individual self-interest, arguing that a free market could lead to
an efficient allocation of resources, albeit with inherent economic hierarchies
(Otteson, 2002). Ricardo focused on the distribution of income among
landowners, capitalists, and laborers, highlighting the role of production factors
in shaping economic outcomes. In contrast, Karl Marx critiqued capitalist
production relations, asserting that wealth concentration results from structural
exploitation by the bourgeoisie over the working class (Brennan et al., 2017).

In contemporary economic discourse, wealth distribution is analyzed
through the lenses of economic growth, fiscal policy, and the role of the state in
redistribution through taxation and social welfare mechanisms. Despite these
efforts, the dominant capitalist system has been widely criticized for intensifying
income and wealth disparities by concentrating capital among corporations and
economic elites, thereby reinforcing the phenomenon of "the rich get richer."
(Lent et al., 2021). Conversely, socialism, initially proposed as an egalitarian
alternative, has also faced criticism for suppressing individual incentives,
generating inefficiencies, and, in practice, producing new forms of structural
injustice through excessive state control (Honneth, 2019). Consequently,
conventional economic systems have struggled to provide a comprehensive and
ethically grounded solution to persistent inequality in wealth distribution.

Wealth Distribution in Islamic Economic Law

Islamic economic law presents a distinct normative and legal framework
for wealth distribution, grounded in transcendental values and ethical principles.
At its core lies the principle of tawhid, which affirms that ultimate ownership of
all wealth belongs to Allah. At the same time, human beings act as trustees
(khulafa”) responsible for managing resources in accordance with divine
guidance. This worldview fundamentally shapes the legal conception of property
rights in Islam, where ownership is recognized but bounded by social
responsibility (Ahmed, 2025).
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The principle of justice (al-‘adl) occupies a central position in Islamic
economic law, requiring that wealth be utilized and distributed without causing
oppression or social imbalance. Complementing this is the principle of balance
(al-mizan), which calls for harmony between individual interests, societal
welfare, and environmental sustainability (Anjum, 2022). These normative
principles distinguish Islamic economic law from purely market-based or statist
paradigms by embedding moral accountability within legal and economic
structures.

In operational terms, Islamic economic law establishes concrete legal
instruments to ensure equitable wealth distribution. Zakat is a mandatory
redistributive obligation that transfers a portion of wealth from the affluent to
designated beneficiaries (mustahiq). Voluntary instruments, such as infaq,
almsgiving (sadaqah), and waqf, further strengthen social solidarity and
institutionalize philanthropy within the legal-economic system (Hughes &
Siddiqui, 2024). In addition, prohibitions against usury (riba) and monopolistic
practices serve as preventive legal mechanisms to curb exploitation and excessive
wealth concentration (Turishcheva and Malafeeva 2024). Collectively, these
principles and instruments form a comprehensive framework in which wealth
distribution is not merely material but also ethical, legal, and socially oriented,
aligned with the objectives of maqasid al-shariaah.

Social Justice as a Normative Principle in Islamic Law

Social justice constitutes a foundational principle in Islamic law, closely
associated with the concepts of al-‘adl (justice) and ihsan (benevolence). Al-‘adl
requires fairness, proportionality, and the fulfillment of rights, while preventing
all forms of oppression and exploitation. Ihsan, on the other hand, transcends
formal legal justice by encouraging generosity, compassion, and voluntary acts
aimed at enhancing social welfare (Omaima Abou-BaKr, 2023). Together, these
principles form the moral and legal basis of the Islamic socio-economic order,
emphasizing solidarity, shared responsibility, and collective well-being.

The framework of maqasid al-shari‘ah further reinforces social justice as a
normative legal objective. By safeguarding essential values, religion, life,
intellect, lineage, and property, Islamic law ensures that economic arrangements
serve broader human interests. The protection of property (hifz al-mal), in
particular, is not limited to securing individual ownership but extends to
ensuring that wealth circulates and benefits society at large (El-Bassiouny et al.,
2023). Accordingly, social justice in Islam functions not merely as a moral
aspiration but as a normative legal framework capable of informing equitable
and inclusive public policy formulation.
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Inclusive Development and Its Legal-Ethical Dimensions

Inclusive development is generally defined as a development paradigm
that guarantees the active participation of all social groups in economic processes
and ensures equitable access to development outcomes (Kementerian
PPN/Bappenas, 2025). Its key indicators include equal opportunities in
education, healthcare, employment, and economic participation, as well as the
reduction of regional and social disparities (ADB, 2017). Unlike growth-centered
models, inclusive development integrates economic performance with equity
and social justice considerations (UNDP, 2016).

At the global level, the relevance of inclusive development is reflected in
the Sustainable Development Goals (SDGs), particularly those addressing
poverty eradication (SDG 1), reducing inequalities (SDG 10), and promoting
justice and strong institutions (SDG 16) (United Nations, 2015). In this context,
Islamic economic law offers a compelling alternative framework. By
institutionalizing wealth redistribution and embedding social justice within legal
norms, Islamic economic law aligns economic activity with collective welfare
rather than mere material accumulation. As Chapra (2008) argues, this normative
orientation positions Islamic economic law as a viable contributor to inclusive
and sustainable development agendas, offering legal and ethical principles that
complement contemporary development goals.

METHODOLOGY

This study adopts a qualitative library-based design within a normative
legal research framework to analyze the principles of Islamic economic law
governing wealth distribution and social justice (Soekanto & Mamudji, 2011). The
normative approach is appropriate because the research concentrates on legal
norms, textual doctrines, and juristic interpretations rather than empirical field
data. To enhance methodological rigor, the study employs several
complementary approaches: the conceptual approach is used to examine
foundational concepts such as ownership (milkiyyah), justice, and key
redistributive instruments; the statute and textual approach involves interpreting
Qur’anic verses, Prophetic traditions, and authoritative classical figh to identify
normative principles; the historical approach traces the early institutionalization
of zakat, wagqf, and related mechanisms as precedents for contemporary practice;
and the comparative approach contrasts Islamic distributive principles with
capitalist and socialist economic models to assess the epistemological and ethical
distinctiveness of Islamic law. The data sources consist of primary normative
materials (Qur'an, Hadith, and classical legal texts), secondary academic
literature on Islamic economic law and magasid al-shari‘ah, and contextual
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empirical data from institutions such as the World Bank, UNDP, and the United
Nations. These empirical materials serve only as contextual references and not as
sources of legal normativity. Data collection relies on documentary research,
textual analysis, and content analysis to extract relevant legal principles and
interpretive patterns. The data are analyzed through normative legal theory to
systematically map the conceptual structure of Islamic distributive justice and
evaluate its capacity to address contemporary inequality. Consistent with the
nature of normative legal research, this study does not employ surveys,
interviews, or observational techniques, as its focus lies in examining legal texts
and conceptual frameworks rather than empirical behavior.

DISCUSSION
Wealth Distribution in Islamic Economic Law as the Foundation of Social
Justice

From the perspective of Islamic economic law, wealth distribution is
fundamentally rooted in the legal conception of ownership (al-milkiyyah), which
is not understood as an absolute individual right but as a trust (amanah)
governed by principles of justice and social responsibility. While Islam
recognizes private ownership as a legitimate outcome of human effort,
productivity, and creativity (Mannan, 1986). Such ownership remains
conditional upon the acknowledgment that ultimate ownership belongs to Allah
and that humans function merely as trustees (khulafa’) responsible for ensuring
just utilization of wealth (Qur’an, 2:284). This normative framework positions
wealth as both a legal entitlement and a moral obligation, thereby linking
property rights directly to social justice.

In addition to private ownership, Islamic economic law regulates public
ownership, particularly over essential natural resources such as water, energy,
and communal land. These resources are legally and ethically designated for
collective benefit and are therefore prohibited from monopolistic control. This
principle is grounded in the Prophetic tradition, which affirms shared rights to
vital resources, reinforcing the idea that wealth distribution cannot be detached
from social solidarity and communal welfare (Naqvi, 1994). Public ownership
thus serves as a structural safeguard against exclusion and resource
concentration that undermine social justice.

The role of the state further complements this ownership framework. In
Islamic economic law, the state acts as regulator, manager, and guarantor of
distributive justice (Qur’an, 59:7). Revenues derived from public assets such as
fai’, ghanimah, jizyah, and kharaj are institutionally managed to serve societal
interests rather than private accumulation (Hakim & Noviyanti, 2024). This legal
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arrangement highlights the integrative nature of Islamic economic law, which
balances individual rights, collective welfare, and state responsibility within a
coherent distributive system.

Redistribution Mechanisms through Sharia Instruments

The normative commitment to social justice in Islamic economic law is
operationalized through structured redistributive instruments that function both
preventively and curatively. Zakat represents the most explicit legal mechanism,
constituting a mandatory obligation that redistributes wealth from the affluent
to designated beneficiary groups (mustahiq), as stipulated in Qur’an 9:60.
Beyond its spiritual dimension, zakat functions as a systemic tool to limit
excessive wealth accumulation and to secure the socio-economic rights of
vulnerable populations (Qardawi, 1999).

Complementary to zakat, voluntary instruments such as infaq and
sadaqah institutionalize social solidarity and expand community-based welfare
initiatives, particularly in education, healthcare, and economic empowerment
(Ghafran & Yasmin, 2020). Meanwhile, wagqf plays a strategic role in long-term
and sustainable development. Through productive forms such as waqf-funded
schools, hospitals, and income-generating assets, waqf transforms wealth into
enduring social capital, reinforcing inclusive development objectives (Misbah et
al., 2022).

Islamic economic law also incorporates preventive legal mechanisms to
ensure fairness in the circulation of wealth. The prohibition of riba eliminates
exploitative financial practices that disproportionately benefit capital owners at
the expense of borrowers (Qur'an, 2:275). In contrast, the prohibition of
monopolistic behavior protects market integrity and prevents artificial scarcity
that harms public welfare (Naqvi, 1994). These prohibitions function as structural
safeguards that maintain distributive balance rather than merely correcting
inequality after it occurs.

Implications for Social Justice and Inclusive Development

The Islamic model of wealth distribution differs fundamentally from
capitalist and socialist paradigms. While capitalism prioritizes market freedom
and often tolerates wealth concentration, and socialism seeks rigid equality at the
expense of individual incentives, Islamic economic law offers a normative middle
path. It recognizes private ownership as a driver of productivity while binding it
to enforceable social obligations through legal redistribution mechanisms
(Possumah, 2024).

This dual orientation demonstrates that wealth distribution in Islamic
economic law is not merely reactive but proactively designed to prevent
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structural inequality. By combining normative principles with institutional
instruments, Islam establishes a multi-layered distributive framework that is
normative, preventive, and curative (Mahmudi et al., 2024). As a result, social
justice is not treated as an abstract moral ideal but as a legally structured outcome
with direct implications for inclusive development. This framework positions
Islamic economic law as a viable normative system capable of addressing
contemporary challenges of inequality while aligning economic activity with
ethical and social objectives.

Within Islamic economic law, wealth distribution carries direct
implications for the realization of social justice. The regulation of ownership, the
institutionalization of redistribution, and legal prohibitions against exploitation
collectively function to balance individual economic freedom with collective
welfare (Chaudhry, 2023). Social justice in Islam does not imply rigid equality
but rather the fulfillment of rights in proportion to individual capacity and social
need, ensuring fairness without negating productivity (Junaidi et al., 2023).

This normative orientation is firmly grounded in Islamic legal sources.
The Qur’an explicitly commands justice and benevolence as foundational
principles of social order (Qur’an, 16:90), while Prophetic traditions emphasize
social benefit as a key measure of moral and legal value. Consequently, wealth
distribution in Islamic economic law transcends material considerations and
incorporates spiritual and ethical dimensions that foster social cohesion and
mitigate conflict arising from economic disparity (Saifnazarov et al., 2025). In this
sense, social justice emerges not as an abstract moral claim but as a legally
structured objective embedded within the distributive system.

Social Justice as a Normative Principle of Islamic Economic Law

Social justice in Islamic economic law is grounded in the principle of equal
access to resources created by Allah for the benefit of all humanity. The Qur'anic
affirmation that the earth and its contents are provided for humankind (Qur'an,
2:29) establishes a normative legal foundation that rejects the concentration of
vital resources in the hands of a limited elite (Mubarak et al., 2024). Accordingly,
Islamic economic law places limits on excessive privatization, restricting public
access to essential resources such as water, energy, and productive land
(Blankinship et al., 2024).

Importantly, equal access does not entail uniform distribution. Instead, it
guarantees fair opportunities for individuals to develop their economic potential
within a just legal framework (Chapra, 2008). In this context, the state assumes a
critical role as regulator and guarantor of justice, tasked with preventing
monopolistic practices, supervising resource exploitation, and ensuring that
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economic opportunities are distributed inclusively (Mannan, 1986). This
regulatory function reinforces social stability, as extreme inequality in access to
resources has historically generated social tension and fragmentation (Naqvi,
1994).

From a comparative perspective, this normative framework distinguishes
Islamic economic law from both capitalism and socialism. Capitalist systems
often fail to ensure equitable access due to unregulated market dominance, while
socialist models risk undermining individual initiative through excessive
equalization (El-Gamal, 2006). Islamic economic law offers a moderate legal
position that safeguards individual freedom while binding it to social
responsibility, thereby integrating efficiency with equity (Zadugisti et al., 2020).
This balance underscores the practical relevance of Islamic legal principles in the
design of inclusive economic policies.

Protection of Vulnerable Groups and Inclusive Development

A central manifestation of social justice in Islamic economic law is the legal
protection of vulnerable groups, including the poor, orphans, and economically
marginalized communities. Islamic legal texts consistently frame the welfare of
these groups as a binding obligation rather than discretionary charity. Qur’anic
injunctions strongly condemn neglect of the poor and vulnerable (Qur’an, 107:1-
3), affirming that social protection constitutes a legal and moral duty within the
economic system (Kamali, 1991).

This protection is operationalized through structured legal instruments.
Zakat, in particular, is established as a mandatory right of the poor over the
wealth of the affluent, institutionalizing redistribution as a legal obligation rather
than a voluntary act of benevolence (Qardawi, 1999). Complementary
instruments such as infaq, sadaqah, and wagqf further strengthen a sustainable
philanthropic framework, while the state, through institutions such as Bayt al-
Mal, bears responsibility for ensuring effective governance and distribution
(Maulina et al., 2023).

Beyond short-term relief, these mechanisms possess a transformative
dimension. Productive zakat and wagqf initiatives, for instance, can facilitate long-
term economic empowerment by providing capital, skills development, and
access to productive assets (Adiwijaya & Amilahaq, 2023). Such approaches align
directly with inclusive development objectives by enabling vulnerable groups to
exit structural poverty sustainably.

Nevertheless, significant implementation challenges remain. In many
contemporary Muslim-majority contexts, weak regulatory frameworks, limited
public awareness, and insufficient integration with national development
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strategies have constrained the effectiveness of zakat and waqf management
(Syahbandir et al.,, 2022). These limitations highlight the need for policy
innovation and institutional reform that integrate Islamic economic law
instruments within modern development planning.

The principles of equal access and protection of vulnerable groups
demonstrate that social justice in Islamic economic law operates as a coherent
normative and institutional system rather than mere moral rhetoric (Umar et al.,
2023). Compared with conventional economic models, Islamic economic law
uniquely integrates ethical values with legally enforceable mechanisms, ensuring
that wealth circulation serves both efficiency and equity.

By guaranteeing opportunity while preventing exclusion, Islamic
economic law provides a robust normative foundation for inclusive
development. Social justice, as articulated through wealth distribution
mechanisms, ensures that economic growth does not marginalize vulnerable
populations and that no segment of society is left behind. When applied
consistently and supported by effective governance, these principles offer a
viable and ethically grounded alternative framework for addressing the complex
challenges of global inequality in the contemporary era (Karimullah, 2025).

Wealth Distribution and Inclusive Development

In Islamic economic law, wealth distribution is not merely a normative
ideal but a legally structured mechanism with direct implications for inclusive
development. Inclusive development emphasizes broad participation in
economic growth and the reduction of socio-economic marginalization (Ariyanti
et al., 2024). Within this framework, Islamic redistributive instruments such as
zakat, infaq, sadagah, and waqf function as institutional tools that align economic
justice with development objectives (Qardawi, 1999).

Zakat occupies a central position as a mandatory legal obligation that
structurally redistributes wealth from affluent groups to designated
beneficiaries, as stipulated in Qur'an 9:60. Beyond its spiritual dimension, zakat
operates as a systemic mechanism to secure fundamental socio-economic rights
and to integrate marginalized groups into the development process. Voluntary
instruments, such as infaq and sadaqah, complement this function by
strengthening social solidarity and enabling responsive support for community
needs, reflecting the Prophetic emphasis on social benefit as a core ethical and
legal value (Aisyah et al., 2025).

Waqf, particularly in its productive form, represents a sustainable
redistributive instrument within Islamic economic law. By transforming private
wealth into long-term social assets such as educational institutions, healthcare
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facilities, and income-generating enterprises, waqf contributes to
intergenerational equity and sustainable development. Historical practice during
the Prophet’s era, including the waqf of land by ‘Umar ibn al-Khattab,
demonstrates that waqf was conceived not merely as charity but as a legal
mechanism for enduring public benefit. In this sense, waqf reinforces inclusive
development by institutionalizing long-term access to essential services and
economic opportunities (Munir, 2025).

Collectively, these instruments support inclusive development through
three interrelated pathways: direct redistribution, strengthening of social
solidarity, and sustainable development through Islamic philanthropy (Khan et
al., 2023). Compared to conventional development models that rely heavily on
taxation and subsidies, often constrained by inefficiency, leakage, and
compliance issues, Islamic economic law derives its effectiveness from legal
obligation, moral legitimacy, and communal accountability (Ayad et al., 2025).
This normative foundation enhances public participation and reinforces social

trust in redistributive mechanisms.

Empirical Illustrations and Governance Challenges

Empirical evidence from Muslim-majority contexts illustrates the practical
relevance of Islamic principles of wealth distribution for inclusive development.
Productive zakat programs in several countries have focused on economic
empowerment initiatives, including skills training, microenterprise financing,
and access to working capital for low-income communities (Hussein Kakembo et
al., 2021). In Indonesia, for example, programs implemented by the National
Amil Zakat Agency (BAZNAS) demonstrate how zakat can move beyond
consumptive assistance toward sustainable income generation for small traders,
farmers, and fishermen (BAZNAS, 2025).

Similarly, productive waqf has significant potential to support inclusive
development. In various regions, waqf assets have been utilized to fund schools,
hospitals, and productive ventures whose returns benefit the wider community.
Experiences from countries such as Turkey illustrate how professionally
managed wagqf institutions can sustainably finance public services, confirming
wagqf's role as a modern development instrument rather than a purely traditional
practice (Oktem & Erdogan, 2020; Salaudeen, 2024).

Despite this potential, the effectiveness of zakat and waqf remains highly
dependent on the quality of governance. Weak regulatory frameworks, limited
transparency, low public literacy, and insufficient integration with national
development strategies continue to hinder optimal implementation in many
contexts (Ikhlas Rosele et al., 2022). These challenges underscore the need for

294 TAWAZUN: Journal of Sharia Economic Law
Vol. 8, No. 2, Desember 2025



Wealth Distribution and Social Justice...

legal reform, institutional innovation, and stronger coordination between zakat
and wagqf authorities and state development agencies (Tok et al., 2022).

Implications for Islamic Economic Law and Inclusive Development

The interaction between Islamic redistributive instruments and inclusive
development demonstrates that Islamic economic law provides more than moral
guidance; it offers a legally grounded framework capable of addressing
structural inequality. When supported by effective governance and policy
integration, zakat and wagqf function as instruments that translate normative
principles of justice into tangible development outcomes. Accordingly, Islamic
economic law holds significant potential as an alternative normative system for
promoting inclusive development, balancing economic efficiency, social justice,
and ethical responsibility in contemporary societies (Zulkipli et al., 2025).

Impact on Poverty Reduction and Inequality

The implementation of wealth distribution through Islamic economic law
instruments demonstrates tangible implications for poverty reduction and the
narrowing of socio-economic gaps. Zakat, when effectively managed and
appropriately targeted, can increase the purchasing power of low-income
households, expand access to basic services, and facilitate economic participation
through income-generating activities (Jaenudin & Hamdan, 2022). Similarly,
productive waqf enhances social welfare by providing public facilities and long-
term community assets that improve overall quality of life (Rochani et al., 2024).
These outcomes indicate that Islamic redistributive mechanisms extend beyond
temporary relief and contribute to structural socio-economic improvement.

From a normative-analytical perspective, Islamic wealth distribution
operates through two complementary dimensions. The curative dimension
addresses immediate poverty through direct transfers and social assistance to
vulnerable groups. In contrast, the preventive dimension restrains excessive
wealth concentration by legally mandating redistribution from the affluent to the
broader community (Wirani & Siregar, 2025). The interaction of these dimensions
strengthens social justice by simultaneously alleviating existing deprivation and
preventing future inequality (Bernardes, 2022). This dual mechanism reflects the
distinctive legal character of Islamic economic law, which integrates ethical
objectives with enforceable institutional arrangements.

Compared with conventional economic paradigms, Islamic economic law
offers an alternative. Market-oriented capitalist systems often tolerate inequality
as a by-product of efficiency, whereas rigid egalitarian models risk undermining
productivity and incentives (Gani, 2022). Islamic wealth distribution occupies a
normative middle position by recognizing private ownership while binding it to
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moral accountability and social obligation. As a result, Islamic instruments not
only assist disadvantaged groups but also empower them to achieve sustainable
economic independence (Mubarok et al., 2025).

At the global level, Islamic wealth distribution aligns closely with the
inclusive development agenda articulated in the Sustainable Development Goals
(SDGs). Instruments such as zakat and wagqf contribute directly to poverty
eradication (SDG 1), reducing inequality (SDG 10), and strengthening just and
inclusive institutions (SDG 16) (United Nations, 2015). This alignment
underscores the broader relevance of Islamic economic law as a normative
framework capable of contributing to sustainable and equitable development
beyond Muslim-majority societies (Yusuf et al., 2025).

Nevertheless, significant implementation challenges persist. Limited
public awareness, weak regulatory frameworks, and institutional inefficiencies
continue to constrain the effectiveness of zakat and waqf management in many
contexts (Febriyanti, 2021). These constraints highlight the necessity of legal
reform, governance modernization, and integration with national development
strategies to ensure that Islamic redistributive instruments realize their full
potential in advancing inclusive development (Jumiati, 2024).

CONCLUSION

This study concludes that Islamic economic law provides a coherent
normative and legal framework for wealth distribution, intrinsically linked to the
realization of social justice and inclusive development. The concept of wealth in
Islamic economic law is not constructed as an absolute individual entitlement,
but as a trust (amanah) that carries legal and moral obligations. This conception
fundamentally reorients economic behavior by binding property rights to social
responsibility and collective welfare. The study finds that the normative
principles of justice (al-‘adl), balance (al-mizan), and social solidarity constitute
the core legal foundations governing wealth distribution in Islamic economic
law. These principles are not merely ethical ideals but are operationalized
through institutionalized legal instruments such as zakat, infaq, sadaqah, and
wagqf, as well as prohibitions on usury and monopolistic practices. Through this
structure, Islamic economic law establishes a distributive system that
simultaneously addresses immediate socio-economic deprivation and prevents
structural wealth concentration. Furthermore, this research demonstrates that
social justice within Islamic economic law functions as a driving force for
inclusive development. By guaranteeing fair access to resources, protecting
vulnerable groups, and integrating redistributive mechanisms into legal and
governance frameworks, Islamic economic law aligns economic growth with
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equity and social inclusion. In this regard, wealth distribution serves not only as
a mechanism for poverty alleviation but also as a means of empowering
marginalized communities to participate sustainably in economic development.
Finally, the study affirms that Islamic economic law offers a normative middle
path distinct from capitalist and socialist paradigms, integrating efficiency with
equity and moral accountability. When supported by effective governance,
regulatory coherence, and integration with contemporary development policies,
the principles and instruments of Islamic economic law have significant potential
to contribute to poverty reduction, social cohesion, and inclusive development in
the modern era.
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