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Abstract  

This study examines the complex dynamics between Panglima Laot’s traditional 
authority as eleume (sorcery) holders and Islamic law implementation in Aceh's 
coastal communities, identifying effective harmonization strategies. The research 
addresses a critical gap in understanding how traditional maritime institutions 
negotiate their roles amid growing demands from Islamic law, particularly 
regarding the transformation of eleume practices and ritual adaptations. 
Previous studies have focused primarily on formal Sharia aspects without 
examining traditional ritual dynamics, leaving crucial aspects of cultural 
negotiation unexamined. Using a qualitative approach with ethnographic 
methods and case studies in Langsa City and East Aceh District, the study 
involved Panglima Laot’s , religious leaders, traditional leaders, and fishing 
communities as informants, using participatory observation, semi-structured in-
depth interviews, and document analysis. Results revealed Panglima Laot’s 
significant transformation through the integration of Islamic monotheism and 
fiqh values into traditional maritime rituals, replacing mantras with Quranic and 
Hadith prayers. Successful harmonization was achieved through intensive 
dialogue and local wisdom-based institutional strengthening, with customary 
institutions mediating between formal authorities and traditional fishing 
communities. These findings contribute to Islamic law anthropology studies and 
provide a conceptual framework for harmonizing tradition and modernity in 
other Indonesian coastal areas. 
Keywords: Panglima Laot’s; Eleume; Islamic Law; Harmonization; Coastal 

Community. 
 

Introduction 

The implementation of Sharia Law in Aceh, following the Helsinki 
Memorandum of Understanding, has created urgent challenges in coastal 
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communities where centuries-old maritime traditions must adapt to 
strengthening Islamic law demands (Syamsuar et al., 2024). The fishing 
community faces a critical dilemma between preserving ancestral local 
wisdom and adopting formal Sharia values, creating unique tensions 
between traditional practices and Islamic law implementation. This socio-
cultural transformation particularly affects maritime rituals practiced by 
traditional fishing communities, requiring immediate attention to prevent 
cultural erosion while maintaining religious compliance. 

Panglima Laot, as traditional spiritual leaders, hold significant 
authority in Aceh's maritime culture through their mastery of eleume 
(sorcery) (Wilson & Linkie, 2012). These figures serve as guardians of 
spiritual balance between humans and the sea, with knowledge 
transmitted through strict hierarchical processes based on specific spiritual 
criteria. Their role encompasses ritual performance, social mediation, and 
technical maritime guidance, making them central to understanding the 
negotiation between tradition and modernity in coastal communities. 

Previous studies reveal significant gaps in understanding the 
dynamics between Panglima Laot’s traditional authority and the 
implementation of Sharia. Susetyo et al. focused solely on formal Sharia 
aspects and did not examine traditional ritual dynamics (Susetyo et al., 
2023). In contrast, Permatasari et al. emphasized marine resource 
management without addressing authority contestation within Sharia 
(Permatasari et al., 2023). Trisna et al. examined Panglima Laot’s as 
traditional institutions without exploring adaptation processes to Sharia 
implementation, leaving crucial aspects of cultural negotiation 
unexamined (Trisna et al., 2022). 

The lack of systematic documentation on coastal local wisdom 
practices, particularly Panglima Laot’s role and eleume knowledge, creates a 
critical research gap in understanding how fishing communities negotiate 
identities amid strengthening Islamic law. This study addresses these 
limitations by examining the complex dynamics between traditional 
authority and Sharia implementation through three main questions: how 
Panglima Laot shapes and maintains traditional authority, the 
harmonization process with Sharia implementation, and strategies for 
harmonizing traditional maritime practices with Islamic law provisions. 

This study is intended to generate two practical outputs rather than 
remain purely conceptual. The first is an operational harmonization model 
that coastal communities can use directly by connecting the customary 
authority of Panglima Laot’s guidance from ulama (Islamic scholar), and 
village governance through a gradual process of ritual assessment, 
theological consideration, and collective deliberation. The second is a set 
of policy recommendations for local government and relevant Sharia 
institutions, with an emphasis on facilitative regulation, participatory 
oversight, and strengthening institutional capacity for customary actors. In 
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this way, the research not only explains how negotiation between tradition 
and Sharia takes place, but also offers implementable directions that can 
be adapted in Aceh and potentially in other coastal contexts in Indonesia. 

Research Method 

This study employs a qualitative approach using ethnographic 
methods (Wibisono, 2022) with an interpretive paradigm (Alhoussawi, 
2023) to gain a deep understanding of socio-cultural phenomena in Aceh's 
coastal communities. The ethnographic approach allows researchers to 
engage directly in community daily lives (Qutoshi, 2024), explore cultural 
meanings embedded in eleume ritual practices, and understand Panglima 
Laot’s roles in natural contexts. This methodology enables the production 
of thick descriptions rich in ethnographic detail about traditional authority 
dynamics in the implementation of Sharia law. 

The research was conducted in Langsa City and East Aceh Regency, 
selected for their unique maritime ritual characteristics and diverse 
patterns of adaptation to Sharia implementation. Langsa City represents 
traditional ritual adaptation amid port city modernization, while East 
Aceh preserves authentic maritime rituals passed down through 
generations despite the strengthening of Sharia law. Key informants 
included Panglima Laot’s, religious leaders, traditional leaders, and fishing 
communities who actively practice eleume rituals and navigate tradition-
religion dynamics. 

Data collection utilized three complementary methods: 
participatory observation (Roque et al., 2024), semi-structured in-depth 
interviews (Andalib, 2024), and document analysis of Qanun (regional 
regulation) and government regulations (Morgan, 2022). Although semi-
structured interviews are widely used across disciplines, in this study they 
were explicitly adapted to the legal-anthropological context of Aceh by 
focusing interview guides on legal pluralism, Sharia implementation, and 
customary maritime authority (Djawas et al., 2024). This design enabled 
the research to capture not only social perceptions but also normative 
reasoning, legal legitimacy claims, and everyday negotiation between state 
law, Islamic law, and adat (customary) law. The research adhered to strict 
ethical principles (Michael Nnaemeka Ajemba & Ebube Chinwe Arene, 
2022), including informed consent, participant confidentiality via 
pseudonyms, cultural sensitivity, and formal permission from local 
authorities to ensure the research’s legitimacy and community trust. 

Result and Discussion 

Social and Cultural Characteristics, Lifestyle, and Religious Practices of 
the Coastal Community in Aceh 

The coastal communities of Aceh have a distinctive settlement 
pattern, with houses close together and oriented towards the sea, 
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reflecting the strong social bonds within the fishing community 
(Wulandari et al., 2020). Close kinship ties are formed through blood 
relations and marriage. They are reinforced by mutual assistance in 
maritime activities such as boat repair, net pulling, and the distribution of 
the catch. This collective way of life forms a solid social network for facing 
coastal challenges. Spatial and kinship density intensifies communal 
scrutiny of ritual conduct: cooperation at sea depends on customary trust, 
yet the same networks amplify pressure when maritime rituals are 
questioned under Sharia. Negotiations between maritime tradition and 
Islamic law unfold as semi-public, kin-mediated processes rather than 
purely private choices. Fault lines include generational divides, tension 
between customary maritime authority and religious elites, and friction 
between communal solidarity and reformist demands for ritual purity. 

The process of passing down traditional knowledge from 
generation to generation occurs naturally through the direct involvement 
of fishermen's children in fishing activities from an early age. Senior 
fishermen serve as mentors sharing local wisdom on traditional 
navigation, seasonal patterns, and sustainable fishing techniques. Despite 
facing various environmental changes and modernization, the coastal 
communities of Aceh demonstrate dynamic adaptability by integrating 
traditional knowledge with modern technology, while maintaining the 
maritime cultural values deeply rooted in their lives (Mujiburrahman et 
al., 2021). 

Aceh's coastal fishing communities have developed sustainable 
traditional fishing systems based on locally inherited wisdom. Fishermen 
use various environmentally friendly fishing techniques, such as 
traditional nets, traps, and fishing rods adapted to the season and target 
fish species (Enkin Asrawijaya, 2024). These practices are supported by 
deep knowledge of fish migration patterns, weather conditions, and 
natural signs that help them determine the optimal time to go fishing. The 
distribution of catch is managed communally through a fair profit-sharing 
mechanism among boat owners, the Panglima Laot’s, and fishermen, 
creating economic balance within the coastal community. 

Local marine resources are processed with sustainability and 
economic value for coastal communities in mind. Various processed 
products such as salted fish, shrimp paste, and fish crackers are produced 
using traditional methods that have been tested over time (Padang et al., 
2024). Risk management in maritime activities is based on local wisdom, 
including reading natural signs, safety rituals, and a cooperative system 
for disaster response (Syuryansyah & Habibi, 2024). The transfer of 
maritime knowledge to younger generations is facilitated through direct 
mentoring at sea and informal learning within fishing families, thereby 
ensuring the sustainability of maritime traditions (Permatasari et al., 2023). 



Panglima Laot, Eleume and Islamic Law……  

Yudisia: Jurnal Pemikiran Hukum dan Hukum Islam                                                                    63 

 

The leadership structure in Aceh's coastal villages exhibits a unique 
dualism between formal and informal authority. The Keuchik, as the 
formal village head, performs administrative and development functions. 
At the same time, traditional figures such as the Tuha Peut (village council) 
and Imeum Meunasah (religious figures) play important roles in social-
cultural and religious aspects (Sitompul et al., 2024). The dynamic 
interaction between these two leadership systems creates a balance in 
village governance, where traditional and modern legitimacy complement 
each other to maintain social stability in coastal communities. 

Panglima Laot holds a strategic position as a traditional maritime 
leader who regulates fishing activities and manages coastal resources 
(Iqbal et al., 2024). Their authority includes regulating fishing grounds, 
setting days when fishing is prohibited, and resolving conflicts among 
fishermen under on customary maritime law. Through the kenduri laot (sea 
feast) system and various maritime rituals, Panglima Laot also plays a role 
in maintaining spiritual balance between the fishing community and its 
marine environment, while ensuring the sustainability of environmentally 
friendly fishing practices. 

Decision-making in Aceh's coastal villages adheres to the principle 
of deliberation involving various elements of society. The duek pakat 
(consensus) forum is a deliberative forum where formal, customary, and 
religious leaders discuss important community issues with residents 
(Mukhlis et al., 2024). In conflict resolution, the gampong (village) 
customary justice system is the primary option before issues are brought 
to formal legal channels. This system is strengthened by a network of 
power between various local authorities, creating village governance that 
is adaptive to contemporary social dynamics. 

Aceh's coastal communities have unique religious rituals associated 
with fishing, reflecting the fusion of Islamic values and local maritime 
wisdom. Fishermen routinely perform a communal prayer ritual before 
going to sea, led by a Teungku or Panglima Laot, a traditional religious 
leader, reciting verses from the Quran and prayers for safety in Arabic and 
Acehnese (Zubir & Bustamam-Ahmad, 2022). This ritual not only serves as 
a prayer for safety but also strengthens the spiritual bond between 
fishermen and the Creator while fostering social solidarity within the 
coastal community. 

The integration of Islamic values with local maritime traditions is 
evident in various traditional celebrations that follow the Islamic calendar, 
such as kenduri laot, which is held in certain months (Zubir & Bustamam-
Ahmad, 2022). These celebrations combine elements of gratitude for the 
sea's bounty with religious values, where reciting prayers and shodaqoh 
(giving alms) are integral parts of the traditional procession. Religious 
symbols such as Arabic calligraphy and Islamic ornaments are also 
present in various aspects of maritime culture, from boat decorations to 
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the ritual attire of the Panglima Laot’s, demonstrating a deep 
harmonization between Islamic identity and maritime traditions. 

The transmission of Islamic teachings through local rituals unfolds 
dynamically in the lives of Aceh’s coastal communities. The Teungku and 
Panglima Laot serve as mediators who translate Islamic values into a ritual 
language understood by the fishing community (Suriyani & Anwar, 2023). 
This informal learning process involves various methods, such as religious 
study sessions at the Meunasah (social activity center), Islamic-inspired 
folk tales, and ritual practices imbued with spiritual significance. Through 
this cultural approach, Islamic values are internalized naturally in the 
daily lives of coastal communities, creating a contextual and sustainable 
model of religious practice. 

Formation and Maintenance of Panglima Laot’s Traditional Authority 
in Aceh’s Coastal Communities 

The institution of Panglima Laot’s, as holders of eleume, has deep 
historical roots in the coastal communities of Aceh, evolving from 
fishermen's need for spiritual leaders who understood the sea’s 
characteristics. These Panglima Laot were initially senior fishermen with 
deep knowledge of traditional navigation and maritime phenomena. Over 
time, their role became more complex, encompassing ritual, social, and 
technical aspects of maritime activities (Syahrizal et al., 2024). The social 
legitimacy of Panglima Laot as holders of eleume (sorcery) authority was 
established through community recognition of their ability to interpret 
natural signs and lead maritime rituals believed to bring safety to 
fishermen. 

The process of passing down the eleume by Panglima Laot follows a 
strict, hierarchical traditional system of succession. Candidates for 
Panglima Laot must undergo a lengthy period of training under the 
guidance of senior Panglima Laot, learning various aspects, including 
reading natural signs, traditional navigation techniques, and maritime 
rituals (Iskandar, 2025). This process involves not only the transfer of 
technical knowledge but also the instillation of spiritual values and 
maritime ethics that form the foundation of the Panglima Laot’s authority. 
This selective inheritance system ensures the quality and integrity of the 
Panglima Laot’s institution within the coastal community. 

The traditional maritime knowledge network managed by the 
Panglima Laot’s through eleume (sorcery) continues to adapt to changing 
times. Contemporary Panglima Laot’s have begun integrating modern 
technologies such as GPS and digital weather forecasts into their practices 
while maintaining the essence of local wisdom. They also actively 
collaborate with formal institutions such as the Department of Marine 
Affairs and Fisheries in programs aimed at empowering fishermen. This 
adaptation demonstrates the flexibility of the Panglima Laot’s institution in 
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maintaining its relevance in the modern era while strengthening its 
position as a guardian of dynamic maritime traditions (Jalaluddin et al., 
2023). 

Panglima Laot plays a vital magical role in the maritime rituals of 
Aceh’s coastal communities through their mastery of eleume. The 
performance of traditional ceremonies believed to ensure the safety of 
fishermen at sea is carried out using eleume (sorcery). Rituals led by 
Panglima Laot, such as peusijuek bot (thanksgiving), kenduri laot (sea feast), 
and the recitation of special prayers before setting sail, reflect the fusion of 
Islamic spiritual elements with local maritime wisdom. Through these 
rituals, the Panglima Laot not only acts as a spiritual leader but also as a 
guardian of the balance between the fishing community and the sea, 
which they rely on for their livelihood (Abdullah et al., 2018). 

In the social dimension, the Panglima Laot holds a strategic position 
as an informal leader who manages various aspects of the maritime life of 
coastal communities. They play an active role in mediating conflicts 
between fishermen, regulating fishing areas, and determining days when 
fishing is prohibited based on local wisdom that has been tested over time 
(Munazir et al., 2019). The social authority of Panglima Laot’s is also 
reflected in their ability to mobilize community cooperation for various 
collective needs, such as constructing traditional docks, repairing boats, 
and organizing communal rituals that strengthen the social cohesion of 
coastal communities. 

The influence of Panglima Laot’s in the economic aspect is evident in 
their role in regulating a fair and sustainable distribution system for catch. 
Through a profit-sharing mechanism based on local wisdom principles, 
Panglima Laot ensures that every member of the fishing community 
receives a share commensurate with their contribution (Keliat et al., 2021). 
This economic role is reinforced by the Panglima Laot’s role in transmitting 
traditional maritime knowledge to the younger generation, including 
navigation techniques, seasonal awareness, and environmentally friendly 
fishing methods, thereby ensuring the sustainability of coastal 
communities’ traditional livelihoods. 

The coastal communities of Aceh view the Panglima Laot as a figure 
with strong legitimacy within their maritime social structure, owing to 
their mastery of eleume (sorcery). This legitimacy is formed through a long 
process involving communal recognition of Panglima Laot’s ability and 
integrity in understanding the dynamics of the sea. Panglima Laot’s are 
evaluated not only on their technical knowledge of navigation and 
weather but also on their spiritual maturity and wisdom in leading 
maritime rituals. The community's trust in Panglima Laot’s legitimacy 
persists due to their vital role in maintaining the balance between the 
fishing community and the marine environment (Susetyo et al., 2023). 
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The community's belief in the ritual efficacy of Panglima Laot is 
mediated through eleume still shapes coastal life beyond private 
conviction. Socially, it backs collective recognition of who may lead 
ceremonies and settle disputes among crews; economically, it intertwines 
with decisions to sail, observance of fishing prohibitions, and norms of 
sharing catch, because many fishermen treat ritual observance as part of 
mutual obligation at sea. Culturally, it keeps alive a vernacular language 
of safety and fortune tied to customary authority language that does not 
align neatly with textual Sharia categories and therefore marks a frontier 
where negotiation turns concrete. Answering the analytical “so what,” this 
belief matters for tradition–Sharia dynamics because it provides localized 
legitimacy that ritual continuity can invoke when the ulama (Islamic 
scholar) or formal actors push for doctrinal correction; fishermen also cite 
the lived experience of guidance in reading natural signs and avoiding 
danger (teungku Ikram, 2025). Where trust in eleume stays strong, adaptive 
ritual change can proceed as reform; where generational or reformist 
skepticism grows, the same practices surface as contested symbols in 
Sharia discourse rather than neutral heritage. 

The coastal community highly respects Panglima Laot’s position as 
an informal leader in the maritime region. Their authority in regulating 
fishing activities, resolving conflicts among fishermen, and leading 
communal rituals is widely recognized across various segments of society 
(Nasir et al., 2022). This respect is reflected in the fishermen's obedience to 
the rules set by Panglima Laot’s, such as designating days when fishing is 
prohibited and dividing fishing areas. This informal leadership system has 
proven effective in maintaining order and harmony in the maritime life of 
coastal communities. 

The shift in the younger generation's perception of the Panglima 
Laot’s institution and eleume (sorcery) reveals an interesting dynamic in the 
context of coastal community modernization (Trisna et al., 2022). While 
still respecting the traditional role of the Panglima Laot’s, millennials are 
beginning to adopt a more integrative approach that combines local 
wisdom with modern scientific knowledge. This is reflected in the way 
they combine traditional Panglima Laot’s guidelines with digital navigation 
and weather-forecasting technology in their maritime activities. This 
phenomenon illustrates how the younger generation bridges the gap 
between tradition and modernity in their maritime lives. 

The adaptation process undertaken by the younger generation 
toward the role of the Panglima Laot’s and eleume reflects a more 
progressive yet respectful transformation in their worldview. They do not 
outright reject the traditional authority of the Panglima Laot’s but instead 
strive to situate it in a contemporary context by integrating relevant 
modern elements. This adaptive attitude, in turn, creates a new model for 
the relationship between the Panglima Laot and the younger generation, in 
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which both parties can complement and enrich each other's knowledge of 
local maritime culture. Overall, Panglima Laot’s traditional authority is 
built and maintained through historical legitimacy, intergenerational 
succession, ritual competence, and sustained social trust in everyday 
maritime governance.  

Strategies for Harmonizing Traditional Maritime Practices with Islamic 
Legal Provisions 

The magical rituals performed by Panglima Laot’s through eleume 
often spark debate from an Islamic sharia perspective (Muna bin Hamzan, 
2022). Scholars criticize several rituals that are considered to contain 
elements of shirk (idolatry), such as reciting mantras (spells) and making 
sesajen (offerings) to the ruler of the sea. Although Panglima Laot argues 
that these rituals are cultural heritage that has been acculturated with 
Islamic values, some scholars still view them as practices that deviate from 
tauhid (monotheism) (Zubir & Bustamam-Ahmad, 2022). This dynamic 
creates tension between efforts to preserve maritime traditions and the 
enforcement of Islamic law in the coastal region of Aceh. 

The dynamics of the Panglima Laot’s ritual negotiations reveal a 
complex blend of local traditions and Islamic teachings as reflected in 
mantras and prayers. The Panglima Laot combines the recitation of Quranic 
verses with traditional Acehnese mantras believed to possess spiritual 
power. This is evident in the transformation of the peusijuek bot ritual, 
which originally used mantras addressed to the "sea king" into Islamic 
prayers such as "Bismillahirrahmanirrahim, Ya Allah Yang Maha Kuasa" 
(Sofyan, 2025). This change reflects the coastal community's efforts to 
harmonize local beliefs with Islamic values. However, it remains 
controversial, as it is seen as blending elements contrary to the purity of 
Islamic doctrine. This phenomenon illustrates the dynamics of cultural 
acculturation within the context of implementing Islamic law in Aceh's 
coastal regions. 

The dual role of Panglima Laot as a traditional ritual leader and 
religious figure poses a dilemma in implementing Islamic law (Djawas et 
al., 2024). On the one hand, Panglima Laot plays an important role in 
maintaining the spiritual and social balance of coastal communities 
through maritime rituals that use eleume (sorcery). However, on the other 
hand, their position is often questioned by formal religious authorities 
who view some of the Panglima Laot’s ritual practices as inconsistent with 
Sharia principles. This situation has led to ongoing negotiations among the 
Panglima Laot’s, religious scholars, and the community in seeking common 
ground between maritime traditions and the implementation of Sharia. 

The response of religious scholars to the ritual practices of Panglima 
Laot reflects the complex dynamics in the effort to harmonize maritime 
traditions and Islamic law. The scholars adopted a moderate approach by 
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examining the rituals of Panglima Laot’s to distinguish elements consistent 
with Islamic beliefs from practices that may involve polytheism. Intensive 
dialogue between the ulama (Islamic scholars) and Panglima Laot resulted 
in modifications to the rituals, incorporating more Islamic prayers and 
reducing elements that conflict with tauhid (monotheism). The kenduri laot 
feast ritual, which previously involved offerings to the sea deity, has been 
modified into a food donation to the poor accompanied by the prayer 
"Allahumma barik lana fi ma razaqtana wa qina adzaban nar"  (Sofyan, 2025). 
Local authorities support this harmonization through regulations that 
maintain a balance between the preservation of tradition and Sharia 
compliance. 

The transformation of the role of Panglima Laot’s in the context of 
implementing Islamic law in Aceh has occurred gradually, taking into 
account the socio-cultural aspects of coastal communities (Jalaluddin et al., 
2023). The community generally demonstrates an adaptive attitude 
toward changes in the Panglima Laot’s rituals, which now have a more 
Islamic value. However, some still maintain their belief in the Panglima 
Laot’s supernatural ability to interpret natural signs through eleume 
(sorcery). This negotiation process between tradition and Sharia has 
produced a new model of maritime rituals that integrates local wisdom 
with Islamic values, creating harmony that strengthens the identity of 
Aceh’s coastal community as one community that upholds both tradition 
and religion (Zubir & Bustamam-Ahmad, 2022). These findings indicate 
that harmonization with Sharia implementation proceeds through gradual 
negotiation, reinterpretation of contested ritual elements, and 
collaborative adjustment among Panglima Laot’s, ulama, and customary 
institutions. 

Three key strategies were identified to harmonize traditional 
maritime practices with Islamic legal provisions: ritual substitution, 
institutional co-governance, and epistemic integration. The transformation 
of the role of Panglima Laot’s in the context of Sharia in Aceh demonstrates 
significant development through the adaptation of traditional rituals and 
practices. Panglima Laot modified maritime rituals by integrating Islamic 
monotheistic and jurisprudential values, replacing traditional incantations 
with prayers from the Quran and Hadith. The Meugang (banquet) ritual, 
performed before setting sail and previously accompanied by incantations 
such as "O east wind, take us safely to the middle of the sea", has been replaced 
by the prayer "Bismillah, Allahumma inni as'aluka khairaha wa khaira ma fiha" 
(Sofyan, 2025). This adaptation also includes the use of modern 
technology, such as GPS, combined with traditional knowledge of natural 
signs, thereby creating a more comprehensive maritime knowledge 
system in line with the demands of the times. 

The authority of the Panglima Laot has been redefined through 
active collaboration with formal religious institutions, including the 
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Council of Islamic Scholars (MUI) and the Department of Islamic Law 
(Suma et al., 2020). The Panglima Laot now play a dual role as guardians of 
maritime traditions and promoters of Islamic values within the fishing 
community, reflected in the transformation of the eleume transmission 
system to younger generations. The learning process, which was once 
closed and mystical, is now more open by integrating Sharia 
understanding and modern science, thereby creating a more adaptive and 
sustainable maritime leadership model in the context of contemporary 
coastal communities in Aceh. 

The revitalization of local wisdom values is carried out through 
strengthened dialogue between religious scholars and Panglima Laot’s, 
facilitated by customary institutions. Regular meetings discuss adapting 
maritime rituals to Sharia principles without losing the essence of 
tradition. The result is a modification of rituals that are more in line with 
Islam, such as replacing traditional mantras with prayers from the Quran 
and Hadith. This is evident in the peusijuek bot baro ritual, which 
previously used the traditional mantra "O new ship, be strong like iron, fast 
like the wind, and safe on your journey", now changed to the prayer 
"Bismillahirrahmanirrahim, Allahumma barik lana fi hadzihil markabah, wa 
j'alha liqina min fitnatid dunya wa adzabil akhirah" (Sofyan, 2025). This 
change demonstrates the adaptation of local wisdom to Islamic law while 
maintaining its social and cultural functions in coastal communities. 

The Panglima Laot modified maritime rituals by integrating Islamic 
values into traditional eleume (sorcery) practices. They adjusted the ritual 
procedures to align them more closely with Islamic law, such as replacing 
offerings with alms for the poor and transforming magical incantations 
into prayers from the Quran and Hadith. In the peucicap ritual (recitation 
of prayers before lowering the nets), the traditional mantra (spell) "O fish, 
come to us, come to us, come to our nets" was changed to the prayer 
"Allahumma barik lana fi ma razaqtana" (O Allah, bless us in what You have 
provided for us). The Panglima Laot’s are also actively engaging in dialogue 
with religious scholars to formulate a ritual format that is in accordance 
with Sharia (Sofyan, 2025). This adaptation demonstrates the Panglima 
Laot’s ability to maintain their role amid the strengthening of Islamic law 
in Aceh. 

The strengthening of Panglima Laot’s legitimacy is achieved through 
active collaboration with religious figures and Islamic Sharia institutions. 
The Panglima Laot regularly attends maritime fiqh studies conducted by 
religious scholars to deepen their understanding of the boundaries of 
sharia in ritual practices. This collaboration has produced guidelines for 
implementing maritime rituals that integrate local wisdom with Sharia 
principles, such as using doa (Arabic prayers) alongside traditional 
expressions in the Acehnese language. This harmonization strengthens the 
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Panglima Laot’s position as legitimate spiritual leaders from both 
customary and religious perspectives (Djawas et al., 2024). 

Strengthening local wisdom-based institutions is key to developing 
a sustainable model of harmonization between the traditions of Panglima 
Laot’s and eleume with the implementation of Islamic law. Customary 
institutions, such as the Aceh Customary Council (MAA), are empowered 
to provide guidance and supervision of maritime ritual practices to ensure 
they remain in line with Sharia principles (Puspita, 2017). Through a 
structured institutional approach, various training programs and 
workshops were conducted to enhance Panglima Laot’s understanding of 
the boundaries of Sharia law as they apply in maritime rituals. These 
systematic efforts successfully developed an adaptive, responsive 
harmonization model tailored to the socio-cultural dynamics of 
contemporary coastal communities in Aceh. 

Conclusion 

This study demonstrates that the relationship between Panglima 
Laot’s authority and the implementation of Sharia in Aceh’s coastal 
communities is characterized by a process of negotiated adaptation rather 
than inherent conflict. By examining how traditional maritime governance 
responds to contemporary religious and legal demands, the study 
contributes to broader discussions on the interaction between customary 
institutions and Islamic legal systems. The findings highlight that the 
resilience of Panglima Laot’s authority derives not only from its historical 
legitimacy, intergenerational transmission of maritime knowledge and 
eleume, and strong social recognition, but also from its capacity to engage 
in continuous dialogue with ulama and customary institutions. The study 
identifies ritual substitution, institutional co-governance, and epistemic 
integration as key mechanisms that enable cultural continuity while 
ensuring conformity with Sharia principles. Theoretically, these findings 
advance understanding of legal pluralism by showing that harmonization 
between adat and Islamic law can occur through adaptive and dialogic 
processes rather than legal domination or exclusion. Practically, the results 
suggest that policymakers and local stakeholders should strengthen 
collaborative governance frameworks that accommodate both cultural 
heritage and religious norms. As this study focuses on selected coastal 
communities in Aceh, future research may explore similar dynamics in 
other regions to assess the broader applicability of these adaptation 
strategies. 
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