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Abstract 

In contemporary Qur’anic studies, modernist and orientalist approaches have become 

increasingly influential. These two approaches offer new frameworks for understanding 

the Qur’an but often separate the sacred text from its spiritual and metaphysical roots. 

The modernist perspective emphasizes reason, historical context, and linguistic analysis, 

while the orientalist view relies on philological and historical-critical methods developed 

within secular academic traditions. As a result, both tend to reduce the Qur’an to a 

cultural or historical artifact rather than preserving its role as divine revelation. This 

study aims to examine the critical perspective of Seyyed Hossein Nasr on these two 

interpretive trends and to explore the alternative hermeneutical framework he proposes. 

The research applies a qualitative method using literature review and textual analysis of 

Nasr’s major writings. The findings reveal that Nasr strongly criticizes both approaches 

for neglecting the spiritual dimension of the Qur’an. He argues that understanding the 

Qur’an requires a return to sacred and traditional interpretation methods that emphasize 

inner spiritual meaning. Nasr promotes a hermeneutic approach that integrates reason, 

intuition, and spiritual insight, allowing for a more holistic understanding of revelation. 

http://dx.doi.org/10.21043/hermeneutik.v19i1.31748
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He also underscores the role of traditional scholars and spiritual authorities in 

maintaining the integrity of Qur’anic meaning. The study concludes that Nasr’s 

alternative framework offers a meaningful response to the limitations of modernist and 

orientalist interpretations. By restoring the balance between textual analysis and spiritual 

depth, his approach contributes significantly to enriching Qur’anic hermeneutics. It 

encourages future scholarship to reengage with the sacred aspects of revelation in ways 

that are both intellectually rigorous and spiritually grounded. 

Kata kunci: Seyyed Hossein Nasr, Qur’anic Interpretation, Modernism, Orientalism, Sacred 

Hermeneutics 

Abstrak 

Dalam studi Al-Qur’an kontemporer, pendekatan modernis dan orientalis telah menjadi 

dua aliran yang semakin berpengaruh. Kedua pendekatan ini menawarkan kerangka baru 

dalam memahami Al-Qur’an, namun sering kali memisahkan teks suci dari akar spiritual 

dan metafisiknya. Perspektif modernis menekankan rasionalitas, konteks sejarah, dan 

analisis linguistik, sementara pendekatan orientalis bergantung pada metode filologis dan 

historis-kritis yang berkembang dalam tradisi akademik sekuler. Akibatnya, Al-Qur’an 

cenderung dipandang sebagai artefak budaya atau sejarah, bukan sebagai wahyu ilahi. 

Penelitian ini bertujuan untuk mengkaji pandangan kritis Seyyed Hossein Nasr terhadap 

kedua pendekatan tersebut, sekaligus mengeksplorasi kerangka hermeneutika alternatif 

yang ia tawarkan. Metode penelitian yang digunakan adalah kualitatif, melalui studi 

pustaka dan analisis teks terhadap karya-karya utama Nasr. Hasil kajian menunjukkan 

bahwa Nasr secara tegas mengkritik pendekatan modernis dan orientalis karena 

mengabaikan dimensi spiritual dalam memahami Al-Qur’an. Ia menekankan pentingnya 

kembali pada metode tafsir yang sakral dan tradisional, yang berfokus pada makna batin 

dan pengalaman spiritual. Pendekatan yang ia ajukan menggabungkan akal, intuisi, dan 

wawasan spiritual, serta menekankan peran ulama dan otoritas spiritual dalam menjaga 

kemurnian makna wahyu. Kesimpulan dari penelitian ini adalah bahwa kerangka 

alternatif yang ditawarkan Nasr menjadi respon bermakna terhadap keterbatasan 

penafsiran modernis dan orientalis. Dengan menyeimbangkan analisis teks dan 

kedalaman spiritual, pendekatan ini memberikan kontribusi penting bagi pengembangan 

hermeneutika Al-Qur’an, serta mendorong studi-studi masa depan untuk kembali 

mengaitkan pemahaman wahyu dengan dimensi kesakralan yang mendalam. 

Kata kunci: Seyyed Hossein Nasr, Tafsir Al-Qur’an, Modernisme, Orientalisme, Hermeneutika 

Sakral 

Introduction 

The development of Qur’anic studies in the modern era has given rise to a 

variety of interpretive approaches that reflect the intellectual dynamics of Muslims in 

responding to contemporary challenges. Among these, the modernist and orientalist 

approaches have emerged as two dominant trends shaping contemporary tafsir 

discourse. The modernist approach has been widely developed by Muslim thinkers who 

attempt to interpret the Qur’an by emphasizing rational, contextual, and historical 

aspects (Ayash et al., 2025). For instance, Muhammad Asad, in his translation of the 

Qur’an, highlights modernist discourse by selecting meanings and interpretations that 
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align with the modernist project (Chande, 2004). This approach is also evident in works 

that critique traditional and orientalist perspectives on Islam’s core sources, 

emphasizing the importance of reason in understanding revelation (Drammeh, 2014). 

Meanwhile, the orientalist approach often employs philological and historical-

critical methods that treat the Qur’an as a cultural text that emerged within the context 

of 7th-century Arab society (Nasr, 2005; Nasr et al., 2015). These scholars attempt to 

link the Qur’an to Judeo-Christian teachings and argue that the revelations received by 

the Prophet Muhammad originated from those sources (Baker, 2020). Such approaches 

frequently aim to distort and cast doubt on the authenticity of the Qur’an as a source of 

Islamic legislation (Al-Ghool, 2024). Moreover, orientalists have utilized theories such 

as "canonization theory" to study the historical compilation of hadith literature, further 

demonstrating the significant influence of orientalist scholarship on the textual analysis 

of Islamic sources (Pulungan, 2023). Although both approaches have contributed to 

Islamic studies, they are often criticized for disregarding the spiritual, metaphysical, and 

sacred dimensions of revelation. 

Within this context arises the central question: What are Seyyed Hossein Nasr’s 

critiques of the modernist and orientalist approaches to interpreting the Qur’an? Nasr 

sharply criticizes both trends, which he views as representing a secular paradigm that 

reduces revelation to merely a linguistic or historical phenomenon. He argues that 

modern approaches have failed to grasp the Qur’an as a transcendent text that connects 

humanity with divine reality. He states, “the modern historical and philological 

approaches often operate upon the assumption that revelation is a purely human and 

historical phenomenon rather than a Divine reality” (Nasr, 2005). 

This article aims to systematically explain Nasr’s critique of modernist and 

orientalist interpretations of the Qur’an. It will also elaborate on the sacred 

epistemological framework (scientia sacra) that underpins his criticism. By analyzing 

Nasr’s major works—such as Knowledge and the Sacred (1981), The Need for a Sacred 

Science (2005), and The Study Quran (2015)—this study will illustrate how Nasr offers 

an alternative hermeneutical approach rooted in spirituality and the metaphysical 

tradition of Islam. 

This study is significant in reasserting the role of classical Islamic tradition 

within contemporary tafsir discourse. By exploring Nasr’s critique, it provides a 

reflection on the secular tendencies in modern Qur’anic studies and proposes a holistic 

and sacred hermeneutic alternative. Nasr’s thought enriches modern Qur’anic 

interpretation by integrating spirituality, symbolism, and intuition into interpretive 



 Seyyed Hossein Nasr's Critique of Modernist and Orientalist Interpretive Approaches. 

 

123  Hermeneutik: Jurnal Ilmu Al-Qur’an dan Tafsir Volume 19 Nomor 01, 2025 

methodology, and contributes to addressing the crisis of meaning brought about by 

modernity (S. Nasr, 2012; S. H. Nasr, 1981; Safdar & Shams-Ur-rehmam, 2021). 

Theoretical Studies 

Intellectual Background of Seyyed Hossein Nasr 

Seyyed Hossein Nasr is one of the most prominent contemporary Muslim 

intellectuals, known for integrating both Western and Eastern educational traditions in 

shaping his intellectual outlook. He completed his formal education at the 

Massachusetts Institute of Technology (MIT) and Harvard University, with academic 

backgrounds in physics and the history of science, before turning to Islamic philosophy 

and Sufism (Naṣr & Michaud, 1976). Initially trained in physics as an undergraduate 

student, Nasr later shifted his focus to philosophy. He currently serves as a professor of 

Islamic Studies at George Washington University (Hussain, 2023). His mastery of 

modern science enables him to critique Western epistemology from within, while 

simultaneously enriching his views on the interrelationship between knowledge, 

religion, and spirituality. Nasr’s intellectual journey includes a profound engagement 

with traditional Islamic philosophy and science, particularly the concept of scientia 

sacra (sacred knowledge) (Widiyanto, 2017). 

Nasr’s intellectual project seeks to revitalize traditional knowledge as a 

counterpoint to the dominance of modern scientific paradigms (Widiyanto, 2017). His 

broad expertise allows him to act as a bridge between modern civilization and the 

classical Islamic tradition. One of the central pillars of Nasr’s thought is the philosophy 

of Perennialism, which holds that all authentic religious traditions share a common 

metaphysical truth and originate from a single divine source (S. Nasr, 2012; S. H. Nasr, 

1981). He was deeply influenced by the ideas of René Guénon and Frithjof Schuon. As 

a leading proponent of Perennialism, Nasr seeks to identify the metaphysical 

commonalities among the world’s religious traditions. His works emphasize the 

importance of interfaith dialogue and the re-sacralization of nature (Robinson-Bertoni, 

2017). 

The influence of Perennialist philosophy and Sufism on Nasr’s thought is 

substantial. He has significantly shaped scholarly appreciation for Perennialism and 

traditional Islam, including in Southeast Asia, particularly in Indonesia. His ideas are 

deeply rooted in the classical Islamic tradition of the medieval period, particularly the 

Illuminationist school (Ishraqi philosophy) developed by Suhrawardi (Widiyanto, 

2016). In this context, Nasr strongly advocates for Sufism as a path to esoteric 

knowledge (gnosis), which he considers the essence of pure and universal Islamic 
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teaching (S. Nasr, 2012; S. H. Nasr, 1981). His engagement with Sufism is evident in 

various discussions on spirituality and the concept of al-insān al-kāmil (the perfect 

human) (Hussain, 2023). 

Within the Islamic intellectual tradition, Nasr positions himself as a defender of 

spiritual and intellectual orthodoxy. He is deeply critical of modernity—especially its 

manifestations in secularism, relativism, and the dominance of materialist approaches to 

knowledge. He is widely regarded as one of the most influential scholars in 

contemporary Islamic and religious studies. Nasr contrasts modernity with traditional 

Islamic perspectives, particularly in the context of science and environmental issues 

(Widiyanto, 2017). In works such as Knowledge and the Sacred and The Need for a 

Sacred Science, Nasr offers an epistemological reconstruction rooted in metaphysical 

principles and divine revelation (S. H. Nasr, 1981, 2005). 

One of Nasr’s primary critiques of modernity is his assertion that the global 

ecological crisis is a consequence of the modern Western worldview, which has 

desacralized both knowledge and nature (Safdar & Shams-Ur-rehmam, 2021). He 

argues that humanity must return to a sacred understanding of the world in order to 

address this dual spiritual and ecological crisis (Robinson-Bertoni, 2017). Nasr’s 

intellectual orientation can be seen as an Islamic response to Western modernity, one 

that also resonates with values of religious pluralism (Siddiqui, 2013). His critique calls 

for the re-sacralization of knowledge, nature, and all aspects of life, so that humanity 

may remain connected to the transcendent reality that should be at the center of 

existence (Hussain, 2023). 

Modernist Interpretative Approaches in Qur’anic Studies 

The modernist interpretative approach in Qur’anic studies emerged as a 

response to the challenges posed by modernity, colonialism, and the crisis of religious 

authority in the Muslim world. Modernist thinkers sought to reformulate Islamic 

teachings in ways that would align with contemporary developments while maintaining 

the core substance of the Qur’anic message. As a result, they developed a more 

contextual, rational, and inclusive approach that is open to ideas from beyond the 

traditional Islamic framework. 

The key characteristics of the modernist approach can be summarized as 

follows. First, rationalism and contextualization—modernist interpreters emphasize the 

importance of reason and historical context in understanding revelation. Qur’anic 

interpretation is seen as incomplete without considering the socio-historical 

circumstances at the time of revelation (Ozdemir Kardas, 2023). Second, there is a 
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tendency to reject supernatural elements in the text—such as magic or miracles—which 

are often interpreted metaphorically or symbolically (Mol, 2013). Third, modernist 

scholars frequently draw from non-Islamic sources, including modern philosophy and 

social sciences, to broaden the horizons of tafsir (Mol, 2013). Fourth, there is an 

emphasis on contemporary values of justice and ethics, based on the belief that Qur’anic 

teachings can provide a moral foundation to address modern challenges (Akbar, 2021). 

Several prominent figures represent this approach. Fazlur Rahman is known for 

his theory of the “double movement,” a two-directional hermeneutical method that 

bridges the historical context of revelation with its ethical application in the present. He 

was also critical of literalist readings of the Sunnah and proposed a thematic approach to 

understanding the Qur’an (Bektovic, 2016). Muhammad Abduh, a pioneer of Islamic 

modernism in Egypt, emphasized the role of reason and ijtihād in interpreting the text 

and called for a reform of religious thought to meet the needs of the modern age (Çoruh, 

2020). In South Asia, Sayyid Ahmad Khan developed a rationalist interpretation of the 

Qur’an and sought to harmonize Islam with modern science (Hassan, 2014). 

However, the modernist approach is not without criticism. One of the major 

critiques is its neglect of the classical tafsir tradition, which for centuries served as the 

main framework for understanding revelation (Searing, 2006). Additionally, the 

adoption of Western hermeneutical methods is considered problematic by some 

scholars, as these methods may conflict with Islamic epistemology and compromise the 

foundational principles of tafsir (al-Shafie, 2004). This approach is also accused of 

contributing to intellectual fragmentation within contemporary Islamic discourse due to 

its weak methodological consistency and lack of authoritative grounding. Moreover, 

modernist interpretations are often criticized for reducing the sacred nature of the 

Qur’an, treating it merely as a historical product relevant only to a specific period 

(Ayash et al., 2025). 

Given these characteristics and challenges, the modernist approach remains a 

central point of debate in contemporary Qur’anic studies. It is within this context that 

Seyyed Hossein Nasr’s critique becomes particularly relevant and significant. Nasr 

firmly rejects the secular and historicist tendencies of the modernist paradigm and 

instead advocates for an interpretive framework grounded in sacred and transcendent 

knowledge. 

Orientalist Interpretative Approaches in Qur’anic Studies 

The orientalist interpretative approach in Qur’anic studies is generally 

characterized by the use of critical and historical analysis, focusing on the origins, 
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compilation, and thematic structure of the text. Orientalist scholars tend to view the 

Qur’an as a historical document that can be examined using scientific methodologies, 

similar to those applied in biblical studies. This approach encompasses historical and 

literary analysis, textual criticism, and debates surrounding thematic unity within the 

Qur’anic surahs. For instance, some orientalists question the thematic coherence of 

surahs due to their diverse content, although others argue that this diversity does not 

necessarily undermine the structural unity of the Qur’an’s message (Al-Ghool, 2024). 

Richard Bell was a key figure in the development of the literary approach to the 

Qur’an. He proposed hypotheses regarding the process of revelation and textual 

compilation, and established a chronology of verses based on content and linguistic 

style. Through this method, Bell aimed to demonstrate the logical connections between 

seemingly disjointed verses (Nejad, 2024). Meanwhile, John Wansbrough adopted a 

more radical position by applying form criticism and textual methods from biblical 

studies to Islamic texts. He questioned the traditional narratives concerning the origins 

of Islam and the Qur’an, and argued that the Qur’an is a product of a more complex 

theological construction than conventionally assumed (Grodzki, 2015; Koç, 2020). 

Despite offering significant intellectual contributions, the orientalist approach to 

Qur’anic studies has often been criticized, particularly regarding its objectivity and 

ideological bias. Edward Said, in his seminal work Orientalism, critiques orientalist 

scholarship for constructing the Eastern world as “the Other” in stereotypical and 

demeaning ways. He asserts that such studies are deeply embedded in power relations 

and Western colonial interests (Saidin & Rashid, 2022). Additional criticism comes 

from Muslim scholars who argue that many orientalists engage in selective 

interpretation and overlook the socio-religious context of Qur’anic verses (Omran & Al-

Shammari, 2025). 

Criticism of orientalist approaches has prompted a reassessment of Western 

methodologies in Islamic studies. Many contemporary scholars call for a more balanced 

and unbiased approach—one that respects the integrity of the text and incorporates 

internal Islamic perspectives in the interpretation of the Qur’an. This debate has served 

as a catalyst for the development of a more inclusive and dialogical field of Qur’anic 

studies, engaging both Muslim and non-Muslim scholars (Macfie, 2019). Thus, despite 

its controversies, the orientalist approach remains an influential part of the evolving 

academic discourse in Qur’anic studies. 
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Epistemological Framework of Nasr’s Critique 

Seyyed Hossein Nasr constructs his epistemological framework on the 

foundation of scientia sacra (sacred knowledge), which he positions as the core of 

traditional civilization. He views scientia sacra not merely as a form of religious 

knowledge but as the central axis of a comprehensive knowledge system that integrates 

the ontological, epistemological, and axiological dimensions of life. In this regard, Nasr 

offers a profound critique of modern science, which he argues has been severed from its 

transcendent and spiritual foundations. Unlike some contemporary Muslim thinkers who 

promote the Islamization of modern knowledge, Nasr proposes an alternative approach 

rooted in the living and dynamic tradition of Islamic philosophy (Mughal et al., 2022; 

Widiyanto, 2017). 

In his understanding of revelation, Nasr emphasizes that the Qur’an is a direct 

manifestation of the Divine Will, not a human construct or the result of historical 

fabrication. Consequently, his interpretive approach is deeply esoteric, prioritizing inner 

meaning and spiritual depth in engaging with the sacred text. In The Study Quran, Nasr 

and his contributors present a moderate yet profoundly Sufi-oriented exegesis, aiming to 

uncover spiritual meanings that remain relevant in the contemporary context (Riza, 

2023). This reflects Nasr’s commitment not only to preserving the traditional view of 

revelation as a divine act but also to revitalizing it within a modern interpretive 

framework that remains faithful to Islamic spirituality (Saeidi, 2023). 

The metaphysical foundation of Nasr’s Qur’anic hermeneutics is based on the 

principle of gnosis—knowledge attained through spiritual illumination and the 

purification of the soul. For Nasr, a true understanding of both reality and revelation can 

only be achieved through the transcendence of the ego and the union with higher truth. 

When addressing theological problems such as suffering and evil, Nasr offers a 

metaphysical theodicy that underscores the necessity of a holistic and transcendent 

perspective on reality (Cancelliere, 2023). Thus, his approach to the Qur’an is not 

merely intellectual but also existential and spiritual. 

In addition, Islamic cosmology constitutes a vital pillar of Nasr’s 

epistemological framework. He stresses that the relationship between human beings and 

the cosmos is symbolic and sacred, with every element of creation reflecting divine 

attributes. This understanding positions symbols and analogies as essential tools for 

bridging the meanings of the Qur’anic message. According to Nasr, reality should not 

be reduced to material objects but must be grasped as a structure of meaning imbued 

with transcendence (Robinson-Bertoni, 2017). Therefore, Nasr’s approach to the Qur’an 
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integrates philosophy, spirituality, and exegesis, collectively forming a robust critique 

of modern reductionism and secular readings of revelation. 

Method 

This study employed a descriptive qualitative approach based on library 

research, aiming to explore in depth Seyyed Hossein Nasr’s critique of modernist and 

orientalist interpretative approaches in Qur’anic studies. The primary data consisted of 

Nasr’s major works, including Knowledge and the Sacred, The Study Quran, and Islam 

and the Plight of Modern Man. These sources were selected due to their central role in 

articulating Nasr’s epistemological and hermeneutical perspectives. In addition to these, 

the study drew upon a wide range of secondary sources, including scholarly articles, 

books, and previous research relevant to the topic. 

The data were analyzed using content analysis combined with a philosophical-

hermeneutical approach. This methodological framework enabled a systematic 

examination of the epistemological foundations, metaphysical assumptions, and 

hermeneutical implications of Nasr’s thought in relation to the interpretation of the 

Qur’an. Through this analysis, the study sought to uncover the underlying principles of 

Nasr’s sacred epistemology (scientia sacra), his critique of secular and reductionist 

approaches, and his proposal of a spiritually grounded alternative within the broader 

discourse of contemporary Islamic thought. 

Result and Discussion 

Nasr’s Critique of Modernist Interpretations 

Seyyed Hossein Nasr voiced his strong dissatisfaction with modernist 

approaches to Qur’anic interpretation, particularly due to their excessive emphasis on 

rationalism and historicism. In his view, such approaches neglect the metaphysical and 

spiritual dimensions that form the core essence of the sacred text. Nasr argued that the 

dominance of modern science within Islamic intellectual discourse has led to a decline 

in the understanding of the Qur’an’s deeper meanings. He emphasized the need to 

revive scientia sacra—a sacred knowledge rooted in the spiritual tradition of Islam—as 

a counterbalance to rationalistic and empirical methods that are devoid of metaphysical 

depth (Mohammed Khalili, 2024; Mughal et al., 2022). In Knowledge and the Sacred, 

Nasr, (1981) asserted that true knowledge cannot be attained through reason alone but 

must rely on the intellect that is illuminated by revelation and spiritual intuition. His 

critique represents an urgent call to reorient Qur’anic hermeneutics towards a 
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framework that prioritizes inner insight and divine consciousness over secular 

epistemologies. 

One of Nasr’s most significant critiques of modernist thinkers lies in their 

tendency to reduce divine revelation to a mere product of historical or cultural 

circumstances. According to Nasr, this reductionist view places the Qur’an on par with 

profane texts, thereby ignoring its transcendent and universal nature. Such an approach, 

he argued, undermines the Qur’an’s status as an eternal divine guide, transforming it 

instead into a historically bound document relevant only within its original socio-

political context (Widiyanto, 2017). For Nasr, this tendency erodes the Qur’an’s 

spiritual and metaphysical potential, which he believed to be its very heart and essence 

(S. H. Nasr & Jahanbegloo, 2010). Reducing revelation to historical data, in his view, 

risks severing the spiritual continuity that connects Muslims with the sacred. He 

strongly rejected such a perspective, warning that it endangers the survival of Islam’s 

spiritual tradition (Naṣr, 1975). 

Nasr further expressed deep concern over the loss of the sacred and esoteric 

dimensions of the Qur’an caused by the prevalence of rationalist and historicist 

interpretations. He argued that the spiritual depth of the Qur’an cannot be accessed 

through scientific analysis alone but requires a hermeneutical approach rooted in inner 

consciousness and spiritual receptivity. Nasr firmly rejected interpretations based solely 

on modern academic frameworks, which he saw as sterile and stripped of sacrality. 

Instead, he advocated a return to traditional Islamic sciences and metaphysics to 

preserve and revitalize the Qur’an’s transcendent core (Mughal et al., 2022; Widiyanto, 

2017). In Islamic Science, Naṣr, (1976) emphasized that knowledge in Islam has never 

been divorced from metaphysical foundations and divine orientation. Consequently, 

Qur’anic interpretation, he argued, must submit to spiritual principles rather than be 

confined to secular academic norms. 

Within this context, Nasr was not alone. Thinkers such as Louis Massignon, 

Henry Corbin, and Frithjof Schuon similarly emphasized the importance of esoteric and 

contemplative dimensions in Qur’anic interpretation. These scholars also criticized 

modernist reductionism for eliminating the mystical and spiritual aspects of the sacred 

text. Through more contemplative approaches, they maintained that the Qur’an should 

be understood beyond the constraints of linguistic and rational analysis, engaging 

instead with symbolic meaning and spiritual realization (Laude, 2007). In The Study 

Quran, Nasr (2015), along with his team, systematically introduced a tafsir model that 

integrates literal, historical, spiritual, and metaphysical dimensions. This project 

represents a concrete effort to restore the traditional depth of Qur’anic reading amid the 
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current crisis in hermeneutics (Riza, 2023), serving as a modern bridge to classical 

esoteric interpretations. 

As a point of comparison, the critique offered by Nasr Hamid Abu Zayd of 

modernist approaches also merits attention. Although adopting a different methodology, 

Abu Zayd similarly challenged traditional views by advocating a humanistic 

hermeneutic. He emphasized the human dimension of the Qur’an and the active role of 

interpreters in the process of meaning-making (Sukidi, 2009). However, his approach 

provoked controversy, as it was seen by many as desacralizing the Qur’anic text. 

Nevertheless, Abu Zayd’s critique of modernist reductionism intersects with Nasr’s 

concern: both thinkers reject interpretative models that strip the Qur’an of its depth and 

sacredness, albeit from differing vantage points (Laude, 2007). While Nasr seeks a 

spiritual restoration of meaning, Abu Zayd proposes a socio-critical reconstruction of 

classical tafsir (Ahmad, 2023), reflecting the diversity of contemporary responses to 

modern hermeneutical challenges. 

Nasr also identified a significant epistemological rupture between modern 

Muslim generations and the intellectual heritage of classical Islam as the root of today’s 

Qur’anic interpretative crisis. He argued for the urgent need to rebuild bridges between 

the spiritual and intellectual readings of Islam, particularly through the metaphysical 

tradition developed over centuries. Nasr (1981) believed that only by reviving sacred 

and symbolic approaches can Muslims access the Qur’an’s innermost dimensions. 

Revelation, in this view, must not merely be read, but deeply internalized through 

spiritual sensitivity and a conscious awareness of its metaphysical underpinnings. His 

call for reconnection with traditional epistemologies reflects a broader concern with the 

disintegration of Islamic sacred knowledge in the face of secular modernity. 

Ultimately, Nasr’s critique of modernist interpretations is rooted in his broader 

commitment to preserving the spiritual integrity of Islam amidst growing secularism 

and intellectual fragmentation. He rejected the notion that the Qur’an could be fully 

understood using modern critical tools such as historicism or sociological reductionism, 

both of which ignore the text’s transcendent elements. For Nasr, a return to Islam’s 

traditional roots—where rationality is integrated with spirituality—is the only viable 

path for maintaining the sacred character of the Qur’an in the modern age (Mohammed 

Khalili, 2024). His critique is not merely theological; it constitutes a comprehensive 

cultural and civilizational project aimed at recovering the spiritual foundations of 

Islamic thought and identity in a time of profound meaning crisis (S. H. Nasr, 1981). 
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Nasr’s Critique of Orientalist Interpretations 

Seyyed Hossein Nasr offers a sharp critique of orientalist approaches to Islamic 

texts, particularly concerning the foundational assumptions embedded in their 

methodologies. One of Nasr’s primary objections targets the secular and skeptical 

presuppositions regarding revelation. He asserts that “the modern historical and 

philological approaches often operate upon the assumption that revelation is a purely 

human and historical phenomenon rather than a Divine reality” (Nasr, 2005). From his 

perspective, such a view is not only reductionist but also distorts the divine dimension 

of revelation, reducing it to a mere cultural or historical product of human experience. 

For Nasr, this position is incompatible with the Islamic tradition, which views the 

Qur’an as the direct word of God, transcending human construction. By stripping 

revelation of its transcendent source, orientalist frameworks undermine the sacred 

foundation upon which Islamic spirituality and epistemology are built. 

Nasr’s criticism is also directed at the dominance of purely philological 

approaches in Western Qur’anic studies. He expresses concern that such methodologies 

focus disproportionately on linguistic, historical, and sociological elements while 

neglecting the Qur’an’s spiritual and metaphysical dimensions. In the introduction to 

The Study Quran, he emphasizes that these methods “focus solely on the historical, 

philological, and sociological aspects of the Quran, neglecting its spiritual and 

metaphysical dimensions, which are essential for understanding its full message” 

(Dakake et al., 2015). For Nasr, this methodological failure stems from a fundamental 

epistemological gap. It ignores the inner essence of the Qur’an and treats it merely as an 

object of academic scrutiny. Such approaches, in his view, fail to grasp the revelatory 

function of the Qur’an as a source of divine guidance that transcends mere textual 

analysis. 

Nasr further contends that orientalist interpretations are not free from the biases 

of colonial ideology and Western cultural superiority. He argues that many Western 

readings of Islam are steeped in the legacy of colonialism, which tends to project 

European cultural dominance over Islamic civilization (Capezzone, 2020). This critique 

aligns closely with Edward Said’s arguments in Orientalism, where he illustrates how 

the study of the East has often been constructed through exoticized and demeaning 

lenses. Nasr sees such orientalist narratives as misleading and distorted representations 

of Islamic history and teachings. In his view, the imbalance of power that underlies 

orientalist scholarship results in interpretative frameworks that mischaracterize Islam 

and ignore the internal epistemologies of the Muslim tradition. 
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As a solution to this epistemological impasse, Nasr proposes an alternative 

rooted in traditional and sacred knowledge, which he conceptualizes as scientia sacra. 

He describes scientia sacra as the highest form of knowledge that unites reason and 

revelation, thereby bridging the false dichotomy between science and religion 

(Widiyanto, 2017). In this paradigm, knowledge is not neutral or value-free but is 

oriented toward the divine. For Nasr, scientia sacra is both a critique of mechanistic, 

materialistic modern science and a call to recover a sacred worldview that recognizes 

the spiritual interconnectedness of all reality. It offers a foundational response to the 

disenchantment of knowledge in modernity and repositions Islamic epistemology as 

holistic, integrative, and metaphysically grounded. 

Nasr’s critique of modernity is also evident in his reflections on the global 

ecological and spiritual crises faced by humanity. He maintains that modernity has led 

to the alienation of human beings from the sacred cosmos, eroding the spiritual 

consciousness that once connected humans with the natural world (Safdar & Shams-Ur-

rehmam, 2021). In Nasr’s view, this desacralized worldview reduces nature to a 

resource to be exploited, resulting in rampant consumerism devoid of ethical and 

spiritual restraint. Consequently, he advocates for a re-sacralization of Islamic 

cosmology and tradition as a necessary response to this crisis (Hussain, 2023). His 

ecological concerns are therefore not merely environmental but deeply theological, 

seeking to re-establish a divine order in the relationship between humanity, nature, and 

the Creator. 

In the domains of education and theology, Nasr strongly emphasizes the central 

role of spirituality and metaphysics. He opposes educational paradigms that focus solely 

on rational and technical skills, advocating instead for a model of learning that nurtures 

the spiritual dimension of the human being (Shamshiri et al., 2020). According to Nasr, 

education should lead the human soul toward awareness of Tawhid—the oneness of 

God—by cultivating love, virtue, and intuitive awareness of divine reality. Without this 

spiritual orientation, he argues, education loses its transformative power and becomes 

incapable of elevating the human condition in its fullest sense. Thus, Nasr’s vision for 

Islamic education re-centers the soul as the locus of knowledge, restoring the sacred to 

pedagogical practice. 

Nasr’s critique of orientalism also extends to the misrepresentation of Islamic 

science by Western scholars. He argues that science in the Islamic tradition is not 

merely an empirical methodology but is deeply intertwined with spiritual and 

cosmological objectives. According to Nasr, orientalists frequently fail to recognize this 

distinction, often evaluating Islamic science through incompatible Western criteria 

(Mughal et al., 2022). For Nasr, Islamic science operates within a metaphysical 
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framework that views knowledge as a reflection of divine order. Within the Perennialist 

and traditionalist framework he upholds, science is not value-neutral but part of a sacred 

cosmology. It is precisely this spiritual anchoring that distinguishes Islamic science 

from its modern counterpart and forms a key element of Nasr’s broader project of 

epistemological decolonization. 

Finally, Nasr’s critique gains further clarity when juxtaposed with the 

perspectives of other contemporary Muslim intellectuals such as Nasr Hamid Abu Zayd, 

Fatima Mernissi, and Mohammed Arkoun. Abu Zayd, for instance, also challenged 

literalist-fundamentalist readings and proposed a contextual hermeneutic as an 

alternative (López-Farjeat, 2024). Mernissi and Arkoun emphasized the necessity of 

humanistic readings of Islamic texts as a means of liberating them from patriarchal 

hegemony and rigid orthodoxy (Karoui, 2020). While their approaches differ from 

Nasr’s, they converge in their aim to free Islamic studies from reductionist paradigms—

whether imposed externally by Western orientalism or internally by dogmatic 

interpretations. Together, these thinkers represent a plural but intersecting landscape of 

critique, seeking to restore depth, agency, and integrity to the field of Islamic thought.  

Nasr’s Alternative: A Return to Traditional and Sacred Hermeneutics 

Seyyed Hossein Nasr proposes a profound and integrated alternative to Qur’anic 

interpretation, centered on a return to traditional and sacred hermeneutics. This 

approach emphasizes the esoteric and Sufi dimensions of revelation—perspectives often 

neglected in modern tafsir discourse, which tends to be rationalistic and positivist. In 

The Study Quran (2015), Nasr and his team offer a commentary rich in bāṭin (inner) 

meaning and spiritual symbolism, validating spiritual experience as a legitimate source 

of Qur’anic meaning. This tafsir does not solely prioritize literal or legal interpretations 

but presents multilayered insights into the Qur’anic verses—insights accessible only 

through spiritual intuition and sustained Sufi discipline. By placing spirituality at the 

core of hermeneutics, Nasr revives a dimension of interpretation rooted in centuries of 

Islamic tradition. His effort bridges the gap between scriptural exegesis and inner 

experience, offering a reading of the Qur’an that nourishes both the intellect and the 

soul. 

The esoteric interpretative method aims to uncover inward meanings that 

transcend the text’s external structure. Islamic traditions such as the Ismailis and Sufis 

have long embraced this model in shaping their theological frameworks. The Ismaili 

sect, for instance, consistently treats the Qur’an as a source of doctrine understood 

through inward interpretation, giving precedence to esoteric meaning over Hadith 

(Mahmut, 2024). Likewise, Sufi exegetes employ the ishāra method, relying on 
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spiritual experience, symbolism, and inward presence to comprehend divine guidance 

(İzmirli, 2020). Such approaches do not merely enrich Islamic thought but also create 

contemplative space for modern readers seeking spiritual depth in sacred texts. Through 

this lens, the Qur’an is not reduced to historical commentary or legal code, but emerges 

as a living wellspring of metaphysical insight, open to those who approach it with 

spiritual preparedness and sincerity. 

Sufi hermeneutics, as advocated by Nasr, is inseparable from the role of 

intuition and spirituality in the interpretive process. In Islamic spirituality and Eastern 

philosophy, intuition is regarded as direct knowledge from the Divine—a form of 

elevated consciousness that surpasses analytical reasoning (Jagtiani, 2019). Nandram 

(2016) reinforces this view by describing intuition as rooted not in subconscious 

impulses, but in higher spiritual awareness. In the context of Qur’anic interpretation, 

intuition is not seen as uncontrolled subjectivity, but as a reflection of a disciplined soul 

attuned to divine knowledge. This is evident in the works of Ibn al-ʿArabī, who 

harmonizes reason with maʿrifa (gnosis) in his interpretative methodology (Junaidi et 

al., 2024). Nasr’s hermeneutic therefore offers a compelling model: not an abandonment 

of reason, but its integration with metaphysical insight, drawing the interpreter into a 

deeper spiritual engagement with the sacred text. 

Nasr’s approach further emphasizes the integration of reason and spirituality in 

understanding revelation. In his traditional epistemology, as presented in Knowledge 

and the Sacred (1981), Nasr combines rational analysis with metaphysical intuition as 

two inseparable poles in accessing divine truth. He categorically rejects the dichotomy 

between intellectualism and mysticism, instead promoting integral knowledge that 

encompasses empirical, rational, and intuitive dimensions within a unified spiritual 

framework (Belkin et al., 2016). In this view, Qur’anic interpretation cannot be reduced 

to academic-linguistic methods alone; it demands a deep existential and spiritual 

involvement from the interpreter. This integration restores balance to the hermeneutical 

act, where mind and spirit work in harmony to uncover the layered meanings of 

revelation. 

The practical implications of this holistic approach are far-reaching, particularly 

in religious education and decision-making. Interpretation becomes a dynamic 

interaction of intellect, intuition, and spiritual experience, facilitating a deeper and more 

contextual understanding of revelation. As Nandram et al. (2019) explain, this 

interpretive process is multi-layered and iterative, reflecting the complexity of engaging 

with sacred scripture. In this light, tafsir is not a final product, but a continuous spiritual 

transformation. It serves not merely as an academic exploration, but as a path to 
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illumination. Through this process, the reader is not just analyzing the text, but being 

reshaped by it—reoriented toward the divine reality at the heart of revelation. 

In Nasr’s view, the role of religious scholars (ʿulamāʾ) and spiritual authorities 

is vital in preserving the authenticity of revelation’s meaning. These figures are not 

merely textual interpreters, but custodians of tradition and spiritual guides for the 

community (Koester, 2015). The ʿulamāʾ possess epistemological and spiritual 

legitimacy to convey divine truth within an authentic framework. They inherit classical 

methodologies such as sanad and ijazah, while also incorporating valid epistemic 

instruments (pramāṇas) recognized within Islamic intellectual tradition (Rambachan, 

2014). Without their presence, the interpretation of revelation risks being fragmented by 

secular or individualistic approaches detached from the richness of tradition. Their 

authority ensures that meaning is conveyed with both intellectual rigor and spiritual 

integrity. 

Spiritual authority, according to Nasr, is not merely academic or tied to formal 

credentials, but rooted in profound inner experience and the capacity to offer spiritual 

guidance. Such individuals are believed to access dimensions of the text that remain 

veiled to ordinary readings (Avis, 2021). For this reason, Muslim communities often 

view them as guardians of the sacred message and as transmitters of divine values in 

daily religious life. As Bradshaw (2021) notes, recognition of spiritual authority helps 

communities embrace revelation as sacred and guiding, not merely as legal code or 

doctrinal assertion. The presence of such figures sustains continuity in Islamic values, 

anchoring the community in the sacred while navigating the challenges of modernity. 

The hermeneutics employed by traditional authorities also differs significantly 

from modernist approaches. Rather than confining themselves to grammatical or 

historical analysis, they incorporate spiritual, cultural, and symbolic perspectives in 

reading the Qur’an (Avis, 2024). This allows for interpretations that extend beyond 

surface-level meanings and enter into the realm of transcendent truths. It is this deeper 

interpretive layer that gives Sufi tafsir—as highlighted by Nasr—its unique existential 

depth, distinguishing it from secular or purely academic readings. Tafsir in this context 

becomes a journey toward maʿrifa (spiritual realization), not merely an exercise in 

textual comprehension. Through such an approach, the Qur’an is restored as a living, 

sacred reality that speaks directly to the soul. 

Ultimately, the alternative interpretive model offered by Nasr through The Study 

Quran and Knowledge and the Sacred represents an invitation to return to a holistic and 

sacred Islamic epistemology. Esoteric exegesis does not dismiss outward methodologies 

but enriches and completes them. It regards the Qur’an as a living text—its meanings 



 Moh. Mauluddin, Muhammad Hariyadi and Hamdi Arslan 

 Hermeneutik: Jurnal Ilmu Al-Qur’an dan Tafsir Volume 19 Nomor 01, 2025  136  

inexhaustible by logic alone, yet continually revealed through intuition, spiritual 

experience, and guided insight. In a modern world marked by spiritual fragmentation 

and reductionist paradigms, Nasr’s vision provides a bridge toward a more profound, 

integrative, and liberating understanding of revelation. His work affirms that true 

interpretation must awaken both the heart and the intellect, uniting reason and spirit in 

the quest for divine meaning. 

Conclusion 

Seyyed Hossein Nasr presents a sharp critique of modernist and orientalist 

interpretative approaches in Qur’anic studies. Although these two approaches emerge 

from different intellectual contexts, both represent secular and reductionist tendencies 

that neglect the spiritual and revelatory dimensions of the Qur’an. The modernist 

approach, with its emphasis on rationalism and historicism, and the orientalist approach, 

grounded in philological methods and textual criticism, tend to reduce the Qur’an to 

merely a historical and cultural text. According to Nasr, this perspective undermines the 

sacred and transcendent value of revelation and distances humanity from a deeper 

spiritual understanding of the Qur’an as the word of God. 

In response to this condition, Nasr proposes an alternative approach based on 

traditional epistemology, which he terms scientia sacra. This approach integrates 

reason, intuition, and spiritual experience to access the inner meanings of the Qur’an. 

He calls for a return to sacred, Sufi, and transcendent interpretation, as exemplified in 

The Study Quran, a project he edited along with a team of scholars. Through this 

approach, Nasr not only revives classical exegetical methodologies rooted in the Islamic 

tradition but also enriches contemporary Qur’anic studies by opening space for esoteric, 

symbolic, and contemplative interpretations of revelation. 

The implications of Nasr’s thought are significant for the future of Qur’anic 

studies. Amid the intensifying currents of secularization and the fragmentation of 

meaning in the modern world, sacred hermeneutics offers a solid and enduring spiritual 

foundation. It encourages inner engagement, recognition of traditional authority, and 

integration between revelation and reason in interpreting the sacred text. Thus, Nasr’s 

approach not only revitalizes the intellectual heritage of classical Islam but also 

provides a new direction for a more holistic and meaningful tafsir for contemporary and 

future Muslim generations. 

 

 



 Seyyed Hossein Nasr's Critique of Modernist and Orientalist Interpretive Approaches. 

 

137  Hermeneutik: Jurnal Ilmu Al-Qur’an dan Tafsir Volume 19 Nomor 01, 2025 

References 

Ahmad, H. (2023). Mapping Neo-Modern and Postmodern Qur’ānic Reformist 

Discourse in the Intellectual Legacy of Fazlur Rahman and Mohammed Arkoun. 

Religions, 14(5). https://doi.org/10.3390/rel14050595 

Akbar, A. (2021). Philosophical hermeneutics and contemporary Muslim scholars’ 

approaches to interpreting scripture. Philosophy and Social Criticism, 47(5), 587–

614. https://doi.org/10.1177/0191453720931912 

Al-Ghool, S. M. (2024). Thematic Unity in the Holy Qur’an and the Delusions of the 

Orientalists. Dirasat: Human and Social Sciences, 51(5), 529–539. 

https://doi.org/10.35516/hum.v51i5.4804 

Avis, P. (2021). Revelation, Epistemology, and Authority. In The Oxford Handbook of 

Divine Revelation (pp. 170–185). Oxford University Press. 

https://doi.org/10.1093/oxfordhb/9780198795353.013.13 

Avis, P. (2024). Revelation and the Word of God: Theological Foundations of the 

Christian Church - Volume 2. In Revelation and the Word of God: Theological 

Foundations of the Christian Church - Volume 2 (Vol. 2). Bloomsbury Publishing 

Plc. https://www.scopus.com/inward/record.uri?eid=2-s2.0-

85197093372&partnerID=40&md5=fa13950e29a87120cf6552395de4afea 

Ayash, S. A., Saged, A. A. G., & Abidin, A. Z. (2025). The Holy Quran in Modern 

Thought: Legislation, Revelation, and Interpretation"The (Muminoun Without 

Borders) Foundation as a Model. Quranica, 17(1 Special Issue 13), 117–162. 

https://www.scopus.com/inward/record.uri?eid=2-s2.0-

105005269909&partnerID=40&md5=e7bc5a9cb75844498009927b0505b350 

Baker, Q. A. (2020). The Holy Quran in orientalist thought. Dirasat: Human and Social 

Sciences, 47(2), 294–304. https://www.scopus.com/inward/record.uri?eid=2-s2.0-

85096796680&partnerID=40&md5=de11efede89cdf84c45ba618d090c67c 

Bektovic, S. (2016). Towards a neo-modernist Islam: Fazlur Rahman and the rethinking 

of Islamic tradition and modernity. Studia Theologica - Nordic Journal of 

Theology, 70(2), 160–178. https://doi.org/10.1080/0039338X.2016.1253260 

Belkin, A. I., Gutsu, V. G., & Kontorovich, S. N. (2016). Research on the problems of 

interaction between science and religion in university course of philosophy (based 

on works by Russian Religious Thinkers). Integration of Education, 20(1), 112–

124. https://doi.org/10.15507/1991-9468.082.020.201601.112-124 

Bradshaw, T. (2021). Revelation as Biblical History. In The Oxford Handbook of Divine 

Revelation (pp. 50–67). Oxford University Press. 

https://doi.org/10.1093/oxfordhb/9780198795353.013.3 

Cancelliere, J. (2023). Seyyed Hossein Nasr’s Metaphysical Theodicy. In From the 

Divine to the Human: Contemporary Islamic Thinkers on Evil, Suffering, and the 

Global Pandemic (pp. 67–88). Taylor and Francis. 



 Moh. Mauluddin, Muhammad Hariyadi and Hamdi Arslan 

 Hermeneutik: Jurnal Ilmu Al-Qur’an dan Tafsir Volume 19 Nomor 01, 2025  138  

https://doi.org/10.4324/9781003371670-6 

Capezzone, L. (2020). The city and the law. Aspects of Ibn Khaldūn’s critique of the 

philosophers. Philological Encounters, 5(1), 4–24. 

https://doi.org/10.1163/24519197-12340071 

Chande, A. (2004). Symbolism and allegory in the Qurān: Muhammad Asad’s 

modernist translation. Islam and Christian-Muslim Relations, 15(1), 79–89. 

https://doi.org/10.1080/09596410310001631830 

Çoruh, H. (2020). Relationship Between Religion and Science in the Muslim 

Modernism. Theology and Science, 18(1), 152–161. 

https://doi.org/10.1080/14746700.2019.1710355 

Dakake, C. K. D. M. M., Lumbard, J. E. B., & Rustom, M. (2015). The Study Quran. 

The Study Quran: A New Translation and Commentary. New York, NY: 

HarperOne. p. Surah, 4–7. 

Drammeh, A. M. (2014). Methodological Approaches and Implications in Dealing with 

the Qura’n. AlBayan, 12(1), 28–41. https://doi.org/10.1163/22321969-12340002 

Grodzki, M. (2015). John Wansbrough (1928-2002) - An example of research 

methodology on the early islamic history. Przeglad Orientalistyczny, 2015-

Janua(1–2), 23–28. https://www.scopus.com/inward/record.uri?eid=2-s2.0-

84948144193&partnerID=40&md5=f90b42a3269b88c00a8dce46d9ae552d 

Hassan, R. (2014). Islamic modernist and reformist discourse in South Asia. In 

Reformist Voices of Islam: Mediating Islam and Modernity (pp. 159–186). Taylor 

and Francis. https://doi.org/10.4324/9781315701233-12 

Hussain, K. (2023). Islam and the Contemporary World: Interview with Professor 

Seyyed Hossein Nasr. Islam and Christian-Muslim Relations, 34(4), 365–380. 

https://doi.org/10.1080/09596410.2023.2292935 

İzmirli, B. (2020). An Overview of Ṣūfī Tafsīr (Exegesis) Tradition From the Angle of 

(Bayān)- Concealment Paradox. Cumhuriyet Ilahiyat Dergisi, 24(3), 1355–1373. 

https://doi.org/10.18505/cuid.773660 

Jagtiani, J. (2019). Establishing intuitive faculties: Receptivity, awareness, and 

interpretation. In Developing Informed Intuition for Decision-Making (pp. 47–66). 

CRC Press. https://doi.org/10.1201/9780429298097-3 

Junaidi, A., Khusna Amal, M., & Waeno, M. (2024). TRANSCENDING 

BOUNDARIES OF RATIONALITY AND SPIRITUALITY: IBN ‘ARABI’S 

HOLISTIC VISION IN ISLAMIC LEGAL INTERPRETATION. Teosofi: Jurnal 

Tasawuf Dan Pemikiran Islam, 14(2), 1–24. 

https://doi.org/10.15642/teosofi.2024.14.2.1-24 

Karoui, K. (2020). Rereading of the classical Islamic heritage for a contemporary 

grammar of justice: The works of Fatima Mernissi and Mohammed Arkoun. 

Deutsche Zeitschrift fur Philosophie, 68(6), 914–927. https://doi.org/10.1515/dzph-



 Seyyed Hossein Nasr's Critique of Modernist and Orientalist Interpretive Approaches. 

 

139  Hermeneutik: Jurnal Ilmu Al-Qur’an dan Tafsir Volume 19 Nomor 01, 2025 

2020-0062 

Koç, M. A. (2020). An overview of the post-1950 western scholarship on the Qur’an 

and Tafsīr. Ankara Universitesi Ilahiyat Fakultesi Dergisi, 61(2), 493–504. 

https://doi.org/10.33227/auifd.716654 

Laude, P. (2007). Reading the quran: The lessons of the ambassadors of mystical islam. 

Sophia, 46(2), 147–162. https://doi.org/10.1007/s11841-007-0019-2 

Macfie, A. L. (2019). ORIENTALISM: A READER. In Orientalism: A Reader. 

Edinburgh University Press. https://www.scopus.com/inward/record.uri?eid=2-

s2.0-85213530946&partnerID=40&md5=2cb44bdcf4845cda6a1253572b3fec1e 

Mahmut, R. İ. (2024). The Origin of Esotericism: An Analysis of the Ismaili Esoteric 

Approach to Qur’anic Interpretation. Jurnal Studi Ilmu-Ilmu Al-Qur’an Dan Hadis, 

25(1), 105–120. https://doi.org/10.14421/qh.v25i1.5392 

Mohammed Khalili, K. (2024). CRITICISMS ON ONTOLOGICAL RELATIVISM OF 

MODERN SCIENCE BY SYED MUHAMMAD NAQUIB AL-ATTAS AND 

SEYYED HOSSEIN NASR. Al-Shajarah, 29(1), 127–152. 

https://www.scopus.com/inward/record.uri?eid=2-s2.0-

85200762474&partnerID=40&md5=ed3ba8a88e8977dcfdc55f001ca76aaa 

Mol, A. Y. (2013). THE DENIAL of SUPERNATURAL SORCERY in CLASSICAL 

and MODERN SUNNĪ TAFSĪR of SŪRA AL-FALAQ (113:4) : A REFLECTION 

on UNDERLYING CONSTRUCTIONS. AlBayan, 11(1), 15–32. 

https://doi.org/10.11136/jqh.1311.01.02 

Mughal, M. J., Ali, M. M., & Tahir, M. (2022). a Critical Study of the Views of Sayyed 

Hossein Nasr on the Philosophical Foundation of Islamic Science. Trames, 26(2), 

141–156. https://doi.org/10.3176/tr.2022.2.02 

Nandram, S. S. (2016). How Do Spirituality, Intuition and Entrepreneurship Go 

Together? Philosophy of Management, 15(1), 65–82. 

https://doi.org/10.1007/s40926-016-0029-7 

Nandram, S. S., Mourmant, G., Bindlish, P. K., & Sandra, D. (2019). Integrating reason 

and intuition: An integrative approach to objectivizing subtle cues. In Developing 

Informed Intuition for Decision-Making (pp. 115–136). CRC Press. 

https://doi.org/10.1201/9780429298097-7 

Naṣr, Ḥusain. (1975). Islam and the plight of modern man. Longman. 

Naṣr, Ḥusain, & Michaud, R. (1976). Islamic science: an illustrated study. World of 

Islam Festival. 

Nasr, S. (2012). The garden of truth: The vision and promise of Sufism, Islam Mystical 

Tradition. 

Nasr, S. H. (1981). Knowledge and the Sacred. Sacred (New York: Crossroad. 

Nasr, S. H. (2005). The need for a sacred science. Routledge. 



 Moh. Mauluddin, Muhammad Hariyadi and Hamdi Arslan 

 Hermeneutik: Jurnal Ilmu Al-Qur’an dan Tafsir Volume 19 Nomor 01, 2025  140  

Nasr, S. H., & Jahanbegloo, R. (2010). In Search of the Sacred: A Conversation with 

Seyyed Hossein Nasr on His Life and Thought. In In Search of the Sacred: A 

Conversation with Seyyed Hossein Nasr on his Life and Thought. Bloomsbury 

Publishing Plc. https://www.scopus.com/inward/record.uri?eid=2-s2.0-

85189818693&partnerID=40&md5=15870cd2eca4f67b9651ec0ccf62804a 

Nejad, S. E. (2024). Discontinuity or Continuity of Quranic Verses: Richard Bell’s 

Theory. Quranica, 16(1 Special Issue 11), 110–137. 

https://www.scopus.com/inward/record.uri?eid=2-s2.0-

85217035025&partnerID=40&md5=e55f0bba3471472d4127ca3acf3b8bf7 

Omran, R. A., & Al-Shammari, R. A. (2025). The Problem of Selective Interpretation in 

Exegetical Works and Methodological Standards to Limit It. Journal of 

Ecohumanism, 4(1), 3438–3457. https://doi.org/10.62754/joe.v4i1.6177 

Ozdemir Kardas, M. (2023). The Concept of God in Shaping the Use of Maqasid by 

Historicist Thought in Turkey: The Case of İlhami Güler and Mustafa Öztürk. 

Religions, 14(12). https://doi.org/10.3390/rel14121539 

Pulungan, N. H. (2023). AN ORIENTALIST TODAY: Jonathan A.C. Brown’s 

Thoughts on Hadith. Ulumuna, 27(2), 552–572. 

https://doi.org/10.20414/ujis.v27i2.767 

Rambachan, A. (2014). The eyes must be opened to find out if they see: Swami 

Dayananda Saraswati’s Universalisation of the Veda as a Pramana. Journal of 

Hindu Studies, 7(1), 25–53. https://doi.org/10.1093/jhs/hiu005 

Riza, Z. (2023). Esoteric Interpretation of the Quran in “The Study Quran”: A New 

Translation and Commentary (2015) by Seyyed Hossein Nasr et al. AlBayan, 

21(2), 243–270. https://doi.org/10.1163/22321969-20230134 

Robinson-Bertoni, S. E. (2017). SEYYED HOSSEIN NASR 1933. In Key Thinkers on 

the Environment (pp. 299–304). Taylor and Francis. 

https://www.scopus.com/inward/record.uri?eid=2-s2.0-

85168478950&partnerID=40&md5=a0d7c45706530125272db998a7162223 

Saeidi, H. (2023). The Nature of Revelation: In Defense of Revelation as the Divine 

Word from the viewpoint of the Shiʿa Mystic Sayyid Ḥaydar Āmulī. Religious 

Inquiries, 12(1), 89–104. https://doi.org/10.22034/RI.2022.242856.1426 

Safdar, S. S., & Shams-Ur-rehmam, G. (2021). The Roots of the Ecological Crisis in the 

Theological and Philosophical Landscape of Modern Civilization: An Analysis of 

Seyyed Hossein Nasr’s Perspective. Islamic Studies, 60(3), 287–308. 

https://doi.org/10.52541/isiri.v60i3.1847 

Saidin, M. I. S., & Rashid, N. Z. (2022). Orientalism and the Globalised Muslim World: 

Decolonising “Exotic” Narratives of Eurocentrism in the Era of Post-colonial 

Studies. Intellectual Discourse, 30(2), 419–430. 

https://www.scopus.com/inward/record.uri?eid=2-s2.0-

85161357584&partnerID=40&md5=474eb8166ea6f0175bfe67538ac825ff 



 Seyyed Hossein Nasr's Critique of Modernist and Orientalist Interpretive Approaches. 

 

141  Hermeneutik: Jurnal Ilmu Al-Qur’an dan Tafsir Volume 19 Nomor 01, 2025 

Searing, J. (2006). Islam, Slavery and Jihad in West Africa. History Compass, 4(5), 

761–779. https://doi.org/10.1111/j.1478-0542.2006.00343.x 

Shamshiri, B., Rahimian, S., & Ardekanij, H. A. T. (2020). The study of spiritual 

education in seyyed hosein nasrs’ works and comparing it with some current 

definitions. Al-Shajarah, 25(1), 107–126. 

https://www.scopus.com/inward/record.uri?eid=2-s2.0-

85087617269&partnerID=40&md5=5443d6a2fc5cb17529149f2775354289 

Siddiqui, A. S. (2013). Response to Modernity: A comparative study of Fazlur Rahman 

and Seyyed Hossein Nasr. Hamdard Islamicus, 36(1), 7–36. 

https://www.scopus.com/inward/record.uri?eid=2-s2.0-

84875924376&partnerID=40&md5=3dbb98c66dbae651e0e9feb7b6a9b6ee 

Sukidi. (2009). Nasr Hāmid Abū Zayd and the Quest for a Humanistic Hermeneutics of 

the Qur’ān. Welt Des Islams, 49(2), 181–211. 

https://doi.org/10.1163/157006009X458393 

Widiyanto, A. (2016). The reception of Seyyed Hossein Nasr’s ideas within the 

Indonesian intellectual landscape. Studia Islamika, 23(2), 193–236. 

https://doi.org/10.15408/sdi.v23i2.3002 

Widiyanto, A. (2017). Traditional science and scientia sacra: Origin and dimensions of 

Seyyed Hossein Nasr’s concept of science. Intellectual Discourse, 25(1), 249–274. 

https://www.scopus.com/inward/record.uri?eid=2-s2.0-

85021730555&partnerID=40&md5=dba0799c73e85a70d82f0b93560c6011 

  

 


